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SEASON OF ADVENT 
FIRST SUNDAY OF ADVENT 

Isaiah 2:1–5 
Psalm 122 
Romans 13:11–14 
Matthew 24:36–44 

Overview of Readings 
The first season of the Christian year is the season of Advent, which is a season of 
eager anticipation and expectant waiting. The word advent derives from the Latin ad-
ventus, which means coming. Thus, during the four Sundays of Advent, we—both in-
dividually and as the worshipping Christian community—are preparing ourselves for 
the coming of God in Jesus, the Christ (that is, the Messiah). 

While we might associate Advent primarily with Christ’s first coming as God 
incarnate, the readings for Advent 1 concern Christ’s second coming at the end of 
history when he will complete God’s work of redemption begun during his earthly 
life, nothing less than the restoration of all of creation. Therefore, today’s readings 
prepare us to remember and celebrate Christ’s birth even as they help us reorient 
our lives in the light of Christ’s return.  

ISAIAH 2:1–5 

Notes 
Sequence. 1 of 4 

Commentary 
Isaiah son of Amoz was a prophet who carried out his prophetic vocation in the 
southern kingdom of Judah. His ministry spanned the reigns of four Judean kings—
Uzziah, Jotham, Ahaz, and Hezekiah—making him active during the latter half of 
the 8th century and perhaps the first decade or two of the 7th century B.C. Thus, 
Isaiah prophesied before, during, and after the destruction of the northern kingdom 
of Israel by the Assyrians in 722 B.C. Isaiah was, therefore, in a position to warn 
Judah that if things did not change, Judah would go the way of Israel. Isaiah’s warn-
ings fell on deaf ears. In 586 B.C., Judah was defeated by the Babylonians; Jerusalem 
was destroyed, the temple razed, and Judah’s leading citizens taken into exile. 

In Isaiah 1–12, the prophet indicts Judah for its persistent sins of idolatry and 
injustice. In 1:2–3, the LORD takes his people to court, and like a prosecuting attor-
ney, presents his case before the heavens and the earth, who serve as judge and jury. 



 

2 • SEASON OF ADVENT 

The LORD says: 
Hear, O heavens, and listen, O earth;  
 for the LORD has spoken:  
I reared children and brought them up,  
 but they have rebelled against me (1:2). 

Yet in the midst of this indictment, the LORD offers his people a glimmer of hope. 
In today’s reading, the LORD presents the vision of a future when Jerusalem is re-
stored, and Zion, the mountain on which Jerusalem is situated, will serve as a bea-
con drawing the whole world to worship and walk in the ways of the one true, living 
God.  

2:1–3. Israel’s vocation was to be a light unto the nations. When the LORD se-
lected Abraham and Sarah as the first of his chosen people, his intention was to 
fashion a nation of people in his image so that they might be a means of blessing to 
all the nations of the world.  

I will make of you a great nation, and I will bless you, and make your 
name great, so that you will be a blessing. I will bless those who 
bless you, and the one who curses you I will curse; and in you all the 
families of the earth shall be blessed (Gen 12:2–3, Prop 5).  

Similarly, when the LORD rescued Abraham and Sarah’s descendents from their ser-
vitude to the Egyptians, he describes them as his “treasured possession out of all the 
peoples” of the earth (Exod 19:5), who would become “a priestly kingdom and a 
holy nation” (Exod 19:6a). Yet to be God’s treasured people does not so much char-
acterize Israel’s status as it defines Israel’s vocation; being the chosen people of God 
signifies responsibility, not privilege. To the extent that Israel lived in covenant rela-
tionship with God, Israel would acquire, embody, and reflect the very character of 
God, as individuals and as a nation. This would equip them to serve as God’s priests 
to the world, mediating the presence, knowledge, and forgiveness of God to all peo-
ples everywhere.  

Over the centuries, Israel failed to be a light to the nations, despite the efforts 
of those whom the LORD appointed and anointed to lead and guide Israel. Conse-
quently, the LORD decrees judgment for his people. This judgment, though harsh, 
will not be the last word for God’s people. Today’s reading anticipates the time 
when Israel will finally fulfill its vocation to be a blessing and a light to the world so 
that all the peoples of the earth will flock to Jerusalem to worship together in the 
temple of the LORD on Mount Zion.  

2:4–5. The oneness and singularity of the their worship will become manifest in 
the oneness of the human race. In that day, peace will reign. Swords and spears and 
guns and tanks will find new work in agriculture as the new creation takes shape. (Or, 
as one of my colleagues put it, “The swords, spears, guns and tanks will get requisi-
tioned by the Department of Agriculture in God’s new administration.”) 

Suggestions for Lectors 
When reading a poetic text, it is always helpful to have a basic understanding of how 
poetry works and, in this case, of how Hebrew poetry works in the Bible. The most 
prominent and pervasive characteristic of biblical poetry is repetition, specifically par-
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allelism where repetition occurs between two or more poetic lines. For example, in 
today’s reading, verse 4 is composed of six poetic lines that happen to occur in pairs 
called strophes (a-a', b-b', c-c'). Semicolons are used at the end of strophes, while 
commas are used to distinguish poetic lines within a strophe. 

 
a He shall judge between the nations, 
a' and shall arbitrate for many peoples; 
 
b they shall beat their swords into plowshares, 
b' and  their spears into pruning hooks; 
 
c nation shall not lift up sword against nation, 
c' neither shall they learn war any more. 
 

Notice how the second line of each strophe reinforces the first by restating it in dif-
ferent words. The first two strophes employ synonyms to create the parallelism, while 
the last strophe exhibits a more general type of parallelism.  

As lectors, when we pay attention to the relationships between poetic lines, we 
are able to replicate those relationships in our reading. Instead of reading 2:4 as 
though it were six separate lines or one long sentence, we can adopt an intonation and 
a cadence that reproduces the three poetic pairs for our listeners.  

Pronunciation Guide 
Amoz (AY-moz), Isaiah (ī-ZAY-uh), Jacob (JAY-kuhb),  
Jerusalem (juh-ROO-suh-luhm), Judah (JOO-duh), Zion (ZĪ-uhn) 

ROMANS 13:11–14 

Notes 
Sequence. 1 of 2 

Commentary 
Immediately prior to today’s reading in Romans, Paul instructs his readers to “Owe 
no one anything, except to love one another; for the one who loves another has ful-
filled the law” (13:8). Then, in today’s reading, Paul expresses the urgency behind 
this command using two metaphors: waking from sleep and putting on new clothes. 

13:11–14. Paul’s writing here and elsewhere suggests that Paul believed Jesus 
would return within his lifetime and usher in the fullness of the age to come. For 
Paul, the end of the age was at hand: “the night is far gone, the day is near” (13:12). 
Now, more than ever, it is time to live honorably. The day of salvation—which is 
also a day of judgment—is dawning, so it is time for us to wake up and get dressed 
so that we might be prepared to greet the new day. Paul describes this as putting on 
the Lord Jesus Christ and making no provision for the flesh. This is reminiscent of 
his earlier instructions in Romans to stop presenting our bodies to sin as instru-
ments of wickedness but rather present ourselves to God as instruments of right-
eousness (6:13, Prop 8). In practical terms, putting on the Lord Jesus Christ involves 
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engaging in spiritual habits and practices like worship, prayer, feeding the hungry, 
reading Scripture, clothing the naked, practicing hospitality, and so on; in short, any-
thing that directly or indirectly involves us in loving our neighbors as ourselves. 

Suggestions for Lectors 
Today’s reading starts quickly, so make sure your listeners are situated and ready to 
go before you begin. Paul is excited and wants his readers to wake up and get out of 
bed. Read in an animated fashion with a slightly increased tempo and an elevated 
voice. Continue in this fashion until the last phrase in 13:13, not in quarreling and jeal-
ousy, which should be read at a reduced speed. This will provide a nice contrast with 
previous two phrases—not in reveling and drunkenness, not in debauchery and licentiousness, 
and will also provide a nice transition for your delivery of Paul’s final commands in 
13:14, which should be read more slowly and deliberately. 

MATTHEW 24:36–44 

Notes 
Sequence. 1 of 4 

Commentary 
Today’s reading takes place in Jerusalem during the last week of Jesus’ life. Earlier in 
the week, Jesus performed two symbolic actions. On Palm Sunday, he processed 
into Jerusalem on a donkey as Israel’s king (21:1–11, Palm), and afterwards, he en-
gaged in a prophetic demonstration disrupting activities in the temple (21:12–17). 
Jesus returns to the temple the following day, where he responds to questions re-
garding his authority for doing all these things (21:23–23:39). By week’s end, Jesus 
will be dead, condemned as a false prophet by Israel’s leaders and executed by the 
Roman authorities as a messianic pretender, an enemy of the state. On this, his last 
day in the temple precincts, Jesus predicts the destruction of the temple (24:2). His 
disciples ask him when this will happen and what signs will signal his return and the 
close of the age (24:3). Jesus responds with a lengthy discourse (24:4–25:46, Prop 27–
29), of which today’s reading is a part.  

The signs of the end of the age and of the return of Christ are many, varied, and 
somewhat ambiguous; so discernment is called for. There will be wars, famines, and 
earthquakes, but these are just the beginning birth pangs of a long, drawn out labor 
(24:7–8). In the meantime, reports and rumors will circulate about Jesus’ return, but 
these are not to be believed, for many false prophets and false messiahs will arise to 
deceive many (24:4–5, 11–12, 23–26). Moreover, Jesus’ own followers will experi-
ence hardship and persecution (24:9–22). But after the suffering of those days, Jesus 
will return as the Son of Man enthroned upon the clouds, and the signs of his com-
ing will be cosmic in scope. The lights of the sun and moon will be extinguished, 
and the stars will fall out of the sky (24:27–31). Then, all of the nations of the earth 
will behold him coming with great power and glory. Thus, when Jesus returns, there 
will be no mistaking it.  

24:36. Yet the time of his return is a complete unknown. The angels don’t know 
when it will happen; Jesus himself doesn’t know when it will happen. Only God the 
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Father knows. Consequently, Jesus’ return will take many by surprise. 
24:42–44. So Jesus instructs his followers to keep awake and to always be pre-

pared. The Son of Man is coming at an unexpected hour, so constant vigilance is re-
quired. The four parables that follow today’s reading provide some insight into what 
it means to keep vigilance: the Parable of the Faithful and Unfaithful Slaves (24:45–
51), the Parable of the Wise and Foolish Bridesmaids (25:1–13), the Parable of the 
Talents (25:14–30), and the Parable of the Sheep and the Goats (25:31–46). In the 
last parable, those who inherit the kingdom are those who have fed the hungry, wa-
tered the thirsty, clothed the naked, nursed the sick, befriended the stranger, and vis-
ited the imprisoned. Certainly, a life that is characterized by such acts of compassion, 
mercy, and love constitutes a life of vigilance. 

Suggestions for Lectors 
In today’s reading, Jesus discloses to his disciples things that will happen in the fu-
ture. Read, therefore, with a hint of mystery and intrigue in your voice.  

In the opening verse (24:36), do not pause at the comma after heaven but only 
after Son, this will better set up the contrast between neither the angels of heaven nor the 
Son, on the one hand, and but only the Father, on the other. 

Verses 38 and 39 deserve attention because they constitute a single, very long, 
complex sentence. As you prepare, read through this sentence multiple times. Work 
out your intonation for the various phrases and clauses, identify the best places to 
pause and for how long, and decide where you will take your breaths. This sort of 
preparation will allow you to deliver the sentence smoothly and effortlessly. 

Emphasize the commands and instructions Jesus issues by elevating your voice 
and reading more slowly and deliberately: Keep awake therefore… (24:42); But understand 
this (24:43), and Therefore you also must be ready… (24:44). 

Pronunciation Guide 
Noah (NOH-uh) 

SECOND SUNDAY OF ADVENT 

Isaiah 11:1–10 
Psalm 72:1–7, 18–19 
Romans 15:4–13 
Matthew 3:1–12 

Overview of Readings 
Whereas the readings of Advent 1 concern Jesus’ second coming, the readings of 
Advent 2 focus upon his first coming. In all three years of the lectionary cycle, the 
OT readings express the expectations of a future messianic age, an age of restoration, 
reconciliation, and peace (shalom) to be inaugurated with the arrival of God’s 
anointed agent. (The word for anointed one is Messiah in Hebrew and Christ in Greek).  

Similarly, in all three years, the gospel readings introduce us to John the Baptist, 
whose vocation it was to prepare the people of Israel for the coming of God’s Mes-
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siah. Because of texts like Malachi 4:5 (cf. Mark 9:11), it was believed that the 
prophet Elijah would return to prepare the way for the coming of God and God’s 
anointed agent. The gospels present John the Baptist as fulfilling this role (Matt 
11:7–15; Luke 1:13–17).  

ISAIAH 11:1–10 

Notes 
Sequence. 2 of 4 

Commentary 
In the 8th century B.C., the prophet Isaiah answered the call to speak the word of 
the LORD to God’s people (6:8). Unfortunately, the word Isaiah was commissioned 
to speak was a word of judgment against the southern kingdom of Judah (6:9–13). 
For far too long, the people of God had failed to maintain their side of the covenant. 
They did not love God with their whole heart, preferring instead to worship other 
gods alongside the LORD. Nor did they love their neighbors as themselves, prefer-
ring instead to practice injustice. The LORD worked with his chosen people like a 
farmer who takes care of his vineyard, but the LORD’s people did not yield the fruit 
of justice. The LORD says, “When I expected it to yield grapes, why did it yield wild 
grapes?” (5:4b). The LORD, “expected justice, but saw bloodshed; righteousness, but 
heard a [victim’s] cry [for help]” (5:7b). So Isaiah has been sent to make public the 
LORD’s plans to demolish his vineyard. Yet in the midst of Isaiah’s pronouncements 
of judgment, one can sometimes hear rumors of the LORD’s future plans to revive 
and restore his vineyard to its former glory. In today’s reading we hear one of those 
rumors, which concerns a new king and his kingdom. 

11:1–5. One of the principal factors that contributed to the people’s unfaithful-
ness was poor leadership (3:12b–15; 56:10–12). Consequently, Isaiah envisions the 
day when the LORD will raise up a king who will possess all of the qualities neces-
sary to rule and guide God’s people into leading lives characterized by righteousness 
and justice.  

Three centuries earlier, the LORD had made a covenant with David making him 
the patriarch of a royal dynasty.  

When your days are fulfilled and you lie down with your ancestors, 
I will raise up your offspring after you, who shall come forth from 
your body, and I will establish his kingdom. He shall build a house 
for my name, and I will establish the throne of his kingdom forever. 
I will be a father to him, and he shall be a son to me. When he 
commits iniquity, I will punish him with a rod such as mortals use, 
with blows inflicted by human beings. But I will not take my stead-
fast love from him, as I took it from Saul, whom I put away from 
before you. Your house and your kingdom shall be made sure for-
ever before me; your throne shall be established forever (2 Sam 
7:12–16). 

Now, three centuries later, the line of Davidic kings appears to be coming to an end 
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as Judah’s exile looms on the horizon. Instead of a mighty tree, the Davidic dynasty 
looks more like a lifeless stump (cf. 6:13). Yet the LORD keeps his word; so a shoot 
will sprout from the stump of Jesse, the father of David (cf. 4:2). That is, a new king 
descended from David will arise to lead God’s people. Like David, this king will be 
equipped with the LORD’s own Spirit. He will promote singular devotion to the 
LORD, and he will work for equity and social justice among the people. Instead of a 
sword and shield, he will be armed with truth, righteousness, and faithfulness. 

 11:6–9. Consequently, the kingdom he establishes will be characterized by a 
true and everlasting peace. The borders of his kingdom will extend to envelope the 
whole of creation; his peaceful reign will be manifest even within the animal world. 
The effects of the Fall will be reversed as natural enemies are reconciled to one an-
other. There will be no more killing or death because “the earth will be full of the 
knowledge of the LORD” (11:9). 

11:10. Moreover, it will not only be the people of God who benefit from the 
Messiah’s reign but all the nations of the world. The “root of Jesse” will serve as a 
signpost, as a light shining into the darkness, and all peoples everywhere will be 
drawn to Jerusalem to worship and come to know the only true and living God. 

Suggestions for Lectors 
Today’s reading occurs in four movements, or stanzas (1–3a, 3b–5, 6–9, 10–11); 
pause and look up at your listeners prior to the beginning of each new movement to 
signal the shift. The second movement begins with He shall not judge (11:3b). In addi-
tion, slow down and read the last line or two of each movement more deliberately. 

As you practice, pay attention to the punctuation, and notice how sentences are 
comprised of poetic lines that parallel one another through the use of synonyms. For 
example, in 11:1 there are three pairs of synonymous words or phrases.  

 
a A shoot shall come out from the stump of Jesse, 
a' and a branch shall grow  out of his roots. 

 
In 11:3b–4, the sentence is comprised of three pairs of poetic lines (a-a', b-b', c-c'), 
that is, three strophes. The first strophe (a-a') contains two pairs of synonymous 
words or phrases. The second and third strophes (b-b', c-c') contain three sets of 
synonyms although they do not occur in the same sequence. This is repetition with 
variation. 

 
a He shall not judge by what his eyes see, 
a' or decide by what his ears hear; 
 
b but with righteousness he shall judge the poor,  
b' and decide with equity for  the meek of the earth;  
 
c he shall strike the earth with the rod of his mouth,  
c' and  with the breath of his lips he shall kill the wicked. 

 



 

8 • SEASON OF ADVENT 

Developing an awareness and appreciation for parallelism and repetition will help 
you develop a rhythm and intonation for reading biblical poetry. 

Pronunciation Guide 
Assyria (uh-SIHR-ee-uh), Egypt (EE-jipt), Elam (EE-luhm),  
Ethiopia (ee'-thee-OH-pee-uh), Hamath (HAY-math; -muth),  
Isaiah (ī-ZAY-uh), Jesse (JES-ee), Pathros (PATH-ros), Shinar (SHĪ-nahr) 

ROMANS 15:4–13 

Notes 
Sequence. 2 of 2 

Commentary 
Prior to today’s reading, Paul calls upon his readers to pursue those things that 
“make for peace and mutual upbuilding” (14:19). In particular, Paul stresses the im-
portance of not doing things that offend or challenge the spiritual sensibilities of fel-
low Christians. For example, while Paul is convinced that eating meat sacrificed to 
idols is perfectly acceptable for Christians (14:4), not everyone would agree. In fact, 
for some Christians eating meat might be a stumbling block to their faith, especially 
if they are new to Christianity or if they have come out of a pagan context. In such 
situations, it is better to refrain from eating meat in order to protect the faith of oth-
ers as well as preserve Christian unity and fellowship, which is God’s ultimate goal. 

15:4–6. God’s vision for Christians is that they “live in harmony with one an-
other” (15:5) so that they might praise and glorify God with one voice. 

15:7–13. Throughout Romans, Paul has argued that salvation is not only for 
God’s chosen people (the Jews) but for all peoples everywhere (Gentiles). This was 
God’s plan from the beginning. Salvation—which entails the transformation of the 
human character and personality into the likeness of Christ—is accomplished by faith 
in Christ and not by the works of the Jewish law. This opens the door for Gentiles.  

Paul is a zealous proclaimer of the gospel because he is convinced that it has the 
power to free people from the tyranny of sin and death and lead them into new life, 
be they Jew or Gentile. “I am not ashamed of the gospel; it is the power of God for sal-
vation to everyone who has faith, to the Jew first and also to the Greek” (1:16, Prop 
4; cf. 2:9–10). When Paul reads the Jewish Scriptures, he sees provisions made for 
the salvation of the Gentiles on the basis of faith: 

The scripture says, “No one who believes in him will be put to 
shame” (Isa 28:16). For there is no distinction between Jew and 
Greek; the same Lord is Lord of all and is generous to all who call 
on him. For, “Everyone who calls on the name of the Lord shall be 
saved” (Rom 10:11–13, Prop 14).  

So as we near the end of Romans, Paul reprises what he has said from the be-
ginning of the letter, namely, that the Gentiles are among the intended beneficiaries 
of the gospel. The gospel was designed “to bring about the obedience of faith among 
all the Gentiles” (1:5; Adv 4) so that “the Gentiles might glorify God for his mercy” 
(15:9).  
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To welcome Gentiles into the family of God, Jesus became a servant of the Jews 
(the circumcised) in order to fulfill God’s promises to the Jewish patriarchs, promises 
that concerned Gentiles (the uncircumcised). Here, one is reminded of the LORD’s 
promise to the patriarch Abraham when he first called him. 

Now the LORD said to Abram, “Go from your country and your 
kindred and your father’s house to the land that I will show you. I 
will make of you a great nation, and I will bless you, and make your 
name great, so that you will be a blessing. I will bless those who bless 
you, and the one who curses you I will curse; and in you all the fami-
lies of the earth shall be blessed ” (12:1–3, Prop 5) 

As God’s chosen people, the Jews were called to be the light of the world so that 
the peoples of the world might be drawn into the light and so come to know the 
only true and living God through the testimony of his chosen people.  

Suggestions for Lectors 
Today’s reading begins and ends with a blessing (4:4–6, 13), so read these portions 
with heartfelt sincerity. The central section contains a litany of OT citations; pause 
briefly before and after each. As you make your way through these Scriptures, in-
crease your tempo through the first three until you come to and again Isaiah says 
(15:12). Decrease your tempo as you read through the fourth and final OT citation, 
and emphasize the final line: in him the Gentiles shall hope (4:12b). If you can, memo-
rize this line so that you can deliver it while making eye contact with you listeners, 
most of whom will be Gentiles.  

Pronunciation Guide 
Gentiles (JEN-tīlz), Isaiah (ī-ZAY-uh), Jesse (JES-ee) 

MATTHEW 3:1–12 

Notes 
Sequence. 2 of 4 

Commentary 
In today’s reading, we are introduced to John the Baptist, a prophetic figure whose 
vocation it is to prepare the people of Israel for the coming of the Messiah. In the 
first century, because of texts like Malachi 4:5–6, it was believed that the OT prophet 
Elijah would return to prepare the way for the coming of God and God’s anointed 
agent.  

Lo, I will send you the prophet Elijah before the great and terrible 
day of the LORD comes. He will turn the hearts of parents to their 
children and the hearts of children to their parents, so that I will 
not come and strike the land with a curse (Mal 4:5–6). 

Later in Matthew, Jesus himself identifies John the Baptist as the Elijah who was to 
come (11:14; cf. Luke 1:13–17). Even John’s appearance resembles that of Elijah, 
who is once described as “a hairy man, with a leather belt around his waste” (2 Kgs 
1:8; cf. Zech 13:4). 
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3:1–6. John’s message is the same basic message that Jesus will begin to pro-
claim after his baptism, “Repent, for the kingdom of heaven has come near” (3:2; cf. 
3:17). Here, it is important to recognize that the expression the kingdom of heaven does 
not refer to a place but to a political reality. The kingdom of heaven is not where 
God resides or where people go after they die. Instead, the kingdom of heaven (or 
the kingdom of God) refers to God’s rule, God’s reign, or, one might even say, 
God’s government. So when John announces the imminent arrival of God’s king-
dom, he is not saying that the world is about to come to an end but that things are 
about to change. Of course, for those whose values and ways are not God’s values 
and ways, it will feel like the world is coming to an end. With God becoming king, 
things are going to be different. John the Baptist’s job is to prepare Israel for the 
long-awaited, much-anticipated arrival of their God. “Get yourselves ready,” John 
says, “because God’s new administration is about to take over.” 

Matthew understands John the Baptist to be the voice in the wilderness that the 
prophet Isaiah spoke about, the one who cries, “Prepare the way of the Lord, make 
his paths straight” (Matt 3:3b; Isa 40:3). In Isaiah, this citation is an announcement 
of the end of the Babylonian exile. Isaiah 40 begins with the LORD consoling his ex-
iled people: 

Comfort, O comfort my people,  
 says your God.  
Speak tenderly to Jerusalem,  
 and cry to her  
that she has served her term,  
 that her penalty is paid,  
that she has received from the LORD’s hand  
 double for all her sins (40:1–2). 

Since the people’s sins were what sent Judah into exile, the forgiveness of their sins 
means the end of exile. The LORD is coming to lead his exiled, but now forgiven, 
people back to Jerusalem from Babylon. The wilderness region that stands between 
Babylon and Jerusalem must be prepared as for a royal procession. Its rocky terrain 
must be leveled, and a highway must be constructed. For John the Baptist, Isaiah’s 
description of the end of exile serves as an appropriate metaphor for the prepara-
tions that are in order if Israel is going to get ready to receive its king. In dramatic, 
symbolic fashion, John goes out into the wilderness to prepare the way of the Lord, 
but the highway he has in mind is not made of rock. It is made of flesh, and it goes 
right through the wilderness of the human heart. So, crowds of people make the 
symbolic journey into the wilderness to confess their sins and to be baptized by 
John as a sign of their repentance. 

3:7–10. Yet the baptism John proclaims is no mere ritual. The people trekking 
into the wilderness should not think that a dip in the Jordan is sufficient preparation 
for the coming of the Messiah and God’s kingdom. John’s baptism symbolizes a 
change of heart, which is not simply an internal matter. A true change of heart will 
be manifest in one’s actions. Singling out the Pharisees and Sadducees, John calls to 
them in his fiery manner, saying, “Bear fruit worthy of repentance” (3:8). They 
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should not think that they will automatically escape God’s judgment simply because 
they belong to God’s chosen people, simply because they are descendents of Abra-
ham, for God can turn anyone and anything into his children. Instead, like every-
body else, they need to bear the fruits of repentance. 

3:11–12. While John’s message is the same as Jesus’, his manner of proclama-
tion is quite different. John baptizes with water for repentance, but Jesus will baptize 
with the Holy Spirit and fire. John’s work is preparatory, but Jesus’ work is the real 
thing. While John’s baptism symbolizes the people’s intentions to lead transformed 
lives, Jesus’ baptism will actually bring about those transformations. This will not be 
an entirely pleasant process. When let loose in the world, the Holy Spirit will be-
come an unquenchable fire, reducing everything that is not of God to ashes. In this 
way, the world will be cleansed of all sin, violence, and death. This will take place at 
all levels of human power and influence. Individuals, communities, and cultures will 
be transformed as will the various social, economic, and political structures of the 
world. The Holy Spirit will baptize everything with the white-hot love of God, and 
in its wake, God’s new world and God’s new people will emerge. 

Suggestions for Lectors 
The first half of today’s reading can be read in a straightforward manner with your 
typical narrator’s voice and tempo (3:1–6). Pause for a second both before and after 
the quotation from the prophet Isaiah, and read the quotation itself in a lower voice.  

The reading takes a turn in 3:7 when John begins to address the Pharisees and 
Sadducees directly. Raise your voice, increase your tempo, and speak with intensity 
as you question their motivation for coming out to be baptized (3:7b–10). Back off 
just a little as John describes the ministry of the one who is coming (3:11).  

Pronunciation Guide 
Abraham (AY-bruh-ham), Jerusalem (juh-ROO-suh-luhm), Jordan (JOR-duhn),  
Judea (joo-DEE-uh; -DAY-), Isaiah (ī-ZAY-uh), Pharisees (FAIR-uh-seez),  
Sadducees (SAJ-uh-seez; SAD-yoo-seez) 

THIRD SUNDAY OF ADVENT 

Isaiah 35:1–10 
Psalm 146:5–10 (= 146:4–9 BCP) or Luke 1:46b–55;  Canticle 3 or 15 
James 5:7–10 
Matthew 11:2–11 

ISAIAH 35:1–10 

Notes 
Sequence. 3 of 4 

Commentary 
In Isaiah 1–39, the prophet announces the LORD’s judgment upon the people of 
Judah and Jerusalem for their decades and centuries of idolatry and injustice. Isaiah 
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39 ends ominously as the predicted destruction and exile by the Babylonian empire 
becomes imminent. Isaiah 35 is interesting because, in the midst of these chapters of 
judgment, it offers a glimpse of the future restoration of God’s people following the 
Babylonian captivity. It is as though the LORD did not want his people going into 
exile without knowing that one day they would be forgiven, their exile would be 
over, and they would return to their homeland. Much of the description in Isaiah 35 
can be found later in Isaiah 40–55. 

35:1–2. When the people of God are finally released from their captivity, all of 
creation will rejoice. This rejoicing is depicted with the image of desolate places—
the wilderness, the dry land, and the desert—becoming like a garden in full bloom, 
with all the beautiful richness of colors and aromas this implies. 

35:3–4. The prophet is to encourage the exiles and give them hope by announc-
ing the advent of their God who will come to rescue them. Even though the LORD 
employed foreign nations to execute his judgment upon his chosen people, a day is 
coming when the LORD will judge the nations according to how they have treated 
God’s chosen people (14:1–2; 34:1–17). As the LORD said when he first called 
Abraham and Sarah:  

I will make of you a great nation, and I will bless you, and make your 
name great, so that you will be a blessing. I will bless those who bless 
you, and the one who curses you I will curse; and in you all the families of 
the earth shall be blessed (Gen 12:2–3). 

Thus, the day of vengeance for the nations will be a day of salvation for the people 
of God (34:8; 61:2; 63:4). That being said, there are many passages in Isaiah where 
foreigners are invited to become part of God’s people (cf. 56:1–8, Prop 15), which fits 
Israel’s vocation to be a blessing and a light to the nations (42:6, Epi 1; 49:6, Epi 2).  

35:5–10. A vast, rugged wilderness stands between Babylon and Jerusalem. It 
too will be transformed. For the exiles return home, a highway will be constructed 
through the wilderness (reminiscent of the way through the sea during Israel’s exo-
dus from Egypt). It will be safe; it will be so well-marked and straight that even 
fools could never get lost on it. The highway will be called the Holy Way because no 
one who is unclean will be permitted to travel on it. From an ancient Jewish per-
spective, the unclean includes all Gentiles as well as those within Israel’s own ranks 
who are blemished in some way, for example, the blind, the deaf, the mute, and the 
lame as identified in 35:5–6. The unclean within Israel will also not travel the Holy 
Way but for quite a different reason than the Gentiles. They will be healed of their 
infirmities and so made clean. The deaf will hear, the blind will see, the mute will 
talk, and the lame will leap. Israel’s handicapped population will be unclean no more, 
and they will travel on the Holy Way along with all the rest.  

Suggestions for Lectors 
Today’s reading is filled with good news, so let your voice be filled with excitement 
and enthusiasm as you paint a picture of the renewed creation. The reading occurs 
in four movements, or stanzas (1–2, 3–4, 5–7, 8–10). Pausing and looking up prior 
to the beginning of each new stanza is a nice way to signal the transitions. 
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As was noted in the Suggestions for Lectors for last week’s reading from Isaiah, 
pay particular attention to the punctuation and to how the poetic lines are related to 
one another. Biblical poetry is rife with repetition and parallelism, and developing an 
awareness and appreciation for these elements will help you develop a rhythm and 
intonation for reading biblical poetry.  

For example, verse 5 is composed of two poetic lines where the second line (a') 
reinforces the thought of the first (a) through synonymous parallelism.  

 
a Then the eyes of the blind shall be opened, 
a' and the ears of the deaf unstopped; 
 

Sometimes the synonymous elements are found in a different sequence as in verse 
10, where the verb comes first in b but second in b'. 

 
b they shall obtain joy and gladness, 
b' and sorrow and sighing shall flee away. 
 

Pronunciation Guide 
Carmel (KAHR-muhl; KAHR-mel), crocus (KROH-kuhs), Isaiah (ī-ZAY-uh),  
Lebanon (LEB-uh-nuhn; -non'), Sharon (SHAIR-uhn), Zion (ZĪ-uhn) 

JAMES 5:7–10 

Notes 
Suggested Reading. James 5:7–11 

Commentary 
The Letter of James was written by James, the brother of Jesus (Matt 13:55; Gal 1:19), 
who is not to be confused with the apostle James who was one of Jesus’ twelve dis-
ciples, the son of Zebedee and the brother of John (Matt 4:21, Epi 3). There is no 
evidence that James followed his brother during his lifetime, but he was clearly a 
leader within the Jerusalem Church following his brother’s resurrection and ascen-
sion. Not only did he play a major role in the Jerusalem Council held in Acts 15, but 
Paul describes him as a pillar within the Jerusalem Church, along with Cephas (that 
is, Peter) and the apostle John (Gal 2:9). In the NT letter that bears his name, James 
appears to be writing to Jewish Christians living outside Palestine (James 1:1). 

5:7–11. In today’s reading, James offers encouragement to those who are ex-
periencing hardship and perhaps even persecution. He reminds them to be patient, 
to hang on because Jesus’ return is near. James lifts up the OT prophets, as well as 
Job, as models of patient endurance. At the heart of all this talk about patience and 
endurance in the midst of suffering, James calls upon his readers not to “grumble 
against one another” (5:9). Here, James wants to make sure that the problems and 
hardships that Christians will face do not lead to a breakdown of community, which 
grumbling can trigger. As James wrote at the beginning of his letter, 
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My brothers and sisters, whenever you face trials of any kind, con-
sider it nothing but joy, because you know that the testing of your 
faith produces endurance; and let endurance have its full effect, so 
that you may be mature and complete, lacking in nothing (1:2–4). 

Suggestions for Lectors 
James calls upon his listeners to live lives of patient endurance. His words are not 
those of a drill sergeant but of one who understands hardship. Read with a measure 
of gentleness in your voice. You may wish to read with more intensity when you de-
liver the instruction about not grumbling in 5:9. But return to your quiet gentleness 
as you remind your listeners of those saints of old who endured suffering with faith. 

Pronunciation Guide 
beloved (buh-LUV-uhd), Job (JOHB; not JAWB) 

MATTHEW 11:2–11 
 

Notes 
Sequence. 3 of 4 

Commentary 
In last week’s gospel reading, we were introduced to the ministry of John the Baptist, 
who went about in the Judean wilderness strangely clad, announcing the arrival of 
the kingdom of heaven and baptizing people in the Jordan River. Jesus was among 
those who were baptized by John (3:13–17). Afterwards, Jesus was led farther out 
into the wilderness to undergo a battery of tests administered by the devil (4:1–11; 
Lent 1). After forty days, Jesus returns to find that John has been arrested (4:12). 
Upon learning of John’s arrest, Jesus returns to Galilee and begins his public minis-
try (4:17, Epi 3).  

At the time, the reader is not given any details regarding John’s arrest. Only later 
does Matthew reveal that John was arrested due to his criticism of Herod Antipas, 
the tetrarch of Galilee. Antipas, who was one of Herod the Great’s sons, had mar-
ried his half-brother Philip’s wife, Herodias. This would have been fine had Philip 
been dead, but he wasn’t. John had been publicly criticizing Antipas over the whole 
affair, claiming his union with Herodias was unlawful (Lev 18:16). Eventually, Anti-
pas had John thrown into prison. 

11:2–6. In today’s reading, John is still in prison, and he is hearing reports about 
everything that Jesus is doing. At the time of Jesus’ baptism, John clearly under-
stands him to be the Messiah because he initially refuses to baptize Jesus saying, “I 
need to be baptized by you, and do you come to me?” (3:14, Epi 1). Sitting in prison, 
however, John seems to be experiencing doubt. After all, John had announced im-
minent judgment. The messiah would arrive with a winnowing fork in his hand to 
separate the wheat from the chaff (3:12). “Even now,” John cries, “the ax is lying at 
the root of the trees; every tree therefore that does not bear good fruit is cut down 
and thrown into the fire” (3:10). Certainly, the reports about Jesus are astonishing. 
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Jesus is doing some incredible things, yet the wicked remain in power, and John re-
mains in prison. So John sends his disciples to Jesus with a simple question, “Are 
you the one who is to come, or are we to wait for another?” (11:3). 

Jesus’ reply is at once cryptic and clear. Though he does not offer a simple, un-
ambiguous ‘yes’ or ‘no’, what he does say carries very clear connotations, especially 
for someone like John the Baptist who would have been familiar with Isaiah. Every-
thing Jesus lists comes right out of the passages in Isaiah that describe God’s for-
giveness and regathering of his exiled people. For example, when envisioning the 
end of the Babylonian exile, Isaiah writes: 

Say to those who are of a fearful heart, “Be strong, do not fear! 
Here is your God. He will come with vengeance, with terrible rec-
ompense. He will come and save you.” Then the eyes of the blind shall 
be opened, and the ears of the deaf unstopped; then the lame shall leap like a 
deer, and the tongue of the speechless sing for joy. For waters shall 
break forth in the wilderness, and streams in the desert (35:4–6; 
Adv 3). 

And, consider the following: 
Your dead shall live, their corpses shall rise. O dwellers in the dust, awake 
and sing for joy! For your dew is a radiant dew, and the earth will 
give birth to those long dead (26:19). 

Of particular significance is the final item in the list, “the poor have good news 
brought to them” (11:5). This statement stands out not only because it is the only 
non-miraculous item in the list but because it points to Jesus’ messianic identity as 
the one who has been anointed with God’s spirit to bring about God’s new world.  

The spirit of the Lord GOD is upon me, because the LORD has 
anointed me; he has sent me to bring good news to the oppressed, to bind 
up the brokenhearted, to proclaim liberty to the captives, and re-
lease to the prisoners; to proclaim the year of the LORD’s favor, 
and the day of vengeance of our God (Isa 61:1–2).  

11:7–11. Having responded to John’s question about his own identity, Jesus 
now takes the opportunity to speak to the crowd about John’s identity. John is not a 
palace prince but a prophet, and not just any prophet. John is the prophet spoken of 
in Malachi 3:1, whose vocation it is to prepare the way of the LORD (cf. Isa 40:3). 
Later in Malachi, this unnamed prophet is identified as Elijah (Mal 4:5). In Matthew, 
Jesus says that John the Baptist is the Elijah who was to come (Matt 11:14). If John 
is the prophet who prepares the way of the LORD, then Jesus must be the LORD 
whose way John prepares. So, in identifying John with Elijah, Jesus is implicitly 
identifying himself with the LORD.  

Today’s reading concludes with a very curious statement. “Among those born 
of women no one has arisen greater than John the Baptist; yet the least in the king-
dom of heaven is greater than he” (11:11). In one breath, Jesus gives John the great-
est of compliments, but in the next breath, he seems to take it all away. What is 
going on here? The new age of God’s reign is so superior to the old age that the 
least in the kingdom of God is greater than the greatest figure of the previous age. 
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Suggestions for Lectors 
As reflected in the Commentary, today’s episode contains two scenes. In the first 
(11:2–6), Jesus is approached by the disciples of John the Baptist. The emphasis in 
this scene is upon the message John’s disciples are to relay to their imprisoned mas-
ter. The message involves a list of six items. Whenever you are confronted with a 
long list of items, add some dynamics by varying the tempo with which you read 
each item and by varying the length of time you pause between each item. Not every 
item needs to have its own unique tempo, but there should be some slight variation 
throughout the list. This way the list does not sound like a list. The following sug-
gestions are just one way of reading today’s list. 

Read the first three items as though they are sentences in their own right. Read 
them at a slightly slower tempo than your normal pace, and with full pauses at the 
end of each. Group the next two items together by reading them more quickly, with 
more energy, and with only the slightest of pauses after hear. Pause fully after raised. 
Read the last item more slowly and deliberately than you read the first three items. 
Include slight pauses after poor and news. Finally, as you read each clause, emphasize 
the recipients of each action: blind, lame, lepers, deaf, dead, and poor. These suggestions 
are illustrated as follows: 

 SLOWER the blind receive their sight,… 
 SLOWER the lame walk,… 
 SLOWER the lepers are cleansed,… 
 FASTER the deaf hear, the dead are raised,…  
 SLOW AND DELIBERATE and the poor... have good news.. brought to them. 

In the second scene (11:7–11), Jesus turns and talks to the crowds, so elevate 
your voice, and speak with greater energy and intensity. Jesus’ questions occur in 
pairs so group them together by pausing only briefly after the first question in each 
pair and by pausing longer after the second question. In addition, pause for a full 
second or two at the end of each verse. This allows Jesus’ question or statement to 
hang in the air a bit so that your listeners have a brief moment to reflect on it. Read 
the final clause slowly and deliberately: yet the least in the kingdom of heaven is greater than 
he (11:11). 

Pronunciation Guide 
blessed (adj., two syllables; BLES-id), Messiah (muh-SĪ-uh) 

FOURTH SUNDAY OF ADVENT 

Isaiah 7:10–16 
Psalm 80:1–7, 17–19 (= 80:1–7, 16–18 BCP) 
Romans 1:1–7 
Matthew 1:18–25 
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ISAIAH 7:10–16 

Notes 
Sequence. 4 of 4 

Commentary 
In Isaiah 7, King Ahaz of Judah and the leading citizens of Jerusalem are in a state 
of panic. King Pekah of Israel has forged an alliance with King Rezin of Aram, and 
they intend to march against Jerusalem. In order to alleviate any concerns regarding 
the safety and security of Jerusalem, the prophet Isaiah is sent to Ahaz with a word 
from the LORD saying that the plans hatched by Israel and Aram will fail. In fact, 
within a relatively short time, these two kingdoms will fall to the Assyrian empire 
and so will pose no further threat. Consequently, Ahaz should not attempt to make 
any alliances of his own but trust Isaiah’s counsel regarding the LORD’s plans. “If 
you do not stand firm in faith, you shall not stand at all” (7:9b). In today’s reading, 
the LORD offers Ahaz a sign to confirm that these things will come to pass. 

7:10–13. After informing Ahaz of the imminent fates of Israel and Aram, the 
LORD invites Ahaz to request a sign from him. This is an remarkable offer. While it 
is quite common for individuals to ask the LORD for a sign or even for the LORD to 
give someone a sign unbidden, it is quite unusual for the LORD to invite somebody 
to ask him for a sign. Moreover, the sign is without restrictions or qualifications. It 
can be absolutely anything; it can be “as deep as Sheol [the underworld] or as high 
as heaven” (7:11). Ahaz, however, passes on the invitation, stating that he would not 
put the LORD to the test. His reply possesses the appearance of piety, yet it is 
treated as just another refusal to trust in the LORD. 

7:14–16. Despite his refusal, the LORD intends to give Ahaz a sign anyway. In 
the OT, a sign served as a pledge to confirm that whatever the prophet prophesied 
would come to pass. The sign was an event that could be either ordinary or miracu-
lous. On this occasion, it is quite ordinary. The sign involves a young woman giving 
birth to a child who will be named Immanuel, which in Hebrew means God with us. 
More specifically, the sign is this:  

He shall eat curds and honey by the time he knows how to refuse 
the evil and choose the good. For before the child knows how to 
refuse the evil and choose the good, the land before whose two 
kings you are in dread will be deserted (7:15–16).  

In other words, by the time the boy reaches two years of age, the kingdoms of Israel 
and Aram will have been destroyed. This sign is reconfirmed in 8:1–4, using slightly 
different metaphors.  

Many English translations of 7:14 use the word “virgin,” while many others, in-
cluding the NRSV, use the words “young woman.” These translations have come 
under fire from those who think the translation “young woman” eliminates the mi-
raculous nature of the sign. After all, Matthew interprets Mary’s miraculous concep-
tion of Jesus as a fulfillment of Isaiah 7:14 (Matt 1:23). The Commentary for today’s 
gospel reading looks at Matthew’s use of Isaiah 7:14 (see below). Yet here, it is im-
portant to recognize that, in its OT context, the sign is not miraculous. The Hebrew 
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word in question simply denotes a female of marriageable age, a young woman of 
sufficient sexual maturity to conceive and bear children. The virginity of the woman 
is not the focus, and there is nothing in the passage that would suggest the woman 
conceives the child without the participation of a human father. In fact, the parallel 
sign in 8:3 counts against such an interpretation for it explicitly states that Isaiah 
“went to the prophetess and she conceived and bore a son.” Instead the sign is fo-
cused upon the name of the child and what will happen by the time he turns two.  

Suggestions for Lectors 
Start out today’s reading using your normal narrator’s voice. Then, beginning with 
Isaiah’s words, Here then, O house of David! (7:13a), elevate your voice and convey the 
LORD’s frustration and exasperation. Maintain your intensity throughout the remain-
der of the reading. As you draw the reading to a close, slow down and read the final 
few words will be deserted more deliberately with slight pauses between each word. 

Pronunciation Guide 
Ahaz (AY-haz), Immanuel (ih-MAN-yoo-el), Isaiah (ī-ZAY-uh), Sheol (SHEE-ohl) 

ROMANS 1:1–7 

Commentary 
Paul’s letter to the Romans is somewhat unique in that it was written to a church 
that Paul did not himself establish. In fact, Paul has never visited the church in Rome, 
though he has often wanted to (15:22). Paul writes to the Christians in Rome to in-
troduce himself and the gospel that he preaches as an apostle to the Gentiles. Paul’s 
hope is that the Roman Christians will want to support him and his missionary ef-
forts in Spain (15:24). Romans was written while Paul was en route to Judea with a 
special collection for the Jewish Christians in the Jerusalem church (15:25–28). Once 
he delivers the collection, he intends to make his way to Spain via Rome (22:28).  

The first seven verses of Romans form just one sentence. Stringing together 
subordinate clause after subordinate clause, Paul summarizes the gospel that he, as 
an apostle of Jesus Christ, has been entrusted with. 

1:1a, 7. The first and last verses of today’s reading contain the elements one 
normally finds in the introductions of ancient letters. Ancient letters begin by identi-
fying the sender—in this case, “Paul, a servant of Jesus Christ” (1:1a)—followed by 
the recipient—“To all God’s beloved in Rome, who are called to be saints” (1:7a). 
The next element is the greeting, which normally consists of the single word, 
“Greetings!” Examples of this can be found in the openings of two letters embed-
ded in the book of Acts (15:23; 23:26) and in the opening of the Letter of James. 

James, a servant of God and of the Lord Jesus Christ,  
To the twelve tribes in the Dispersion: Greetings (1:1). 

In most NT letters, this secular greeting has been transformed into a distinctly Chris-
tian greeting by substituting the word grace for greetings and by expanding the greeting 
to include other distinctively Christian elements. So, in today’s letter, Paul greets the 
Roman Christians by writing, “Grace to you and peace from God our Father and 
the Lord Jesus Christ” (1:7b). 
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1:1b–6. In these five verses, Paul describes himself as an apostle who has been 
entrusted with the gospel, which concerns the grace of Jesus Christ and involves the 
incorporation of the Gentiles into the people of God by faith. These six elements—
apostle, gospel, Jesus Christ, grace, faith, and Gentiles—are key elements in Paul’s 
message in Romans. (1) Apostle denotes someone who is sent out to perform a par-
ticular task on behalf of another and who generally operates with the authority of 
the sender. In this case, Paul understands himself as having been called to proclaim 
the gospel of God, the good news about what God has done. (2) This gospel that 
Paul has been entrusted with is not something completely new but has been in the 
works for a very long time. Though the gospel concerns recent events, it will be 
critical for Paul’s argument later in Romans to show that the gospel was revealed be-
forehand to the prophets in the OT scriptures. (3) The gospel concerns Jesus Christ, 
whose human ancestry reveals him to be the son of David and thus the Messiah and 
whose resurrection from the dead reveals him to be the very Son of God. (4–5) 
More specifically, the gospel concerns how Jesus made it possible for people to be 
saved by grace through faith. (6) Paul himself was appointed as an apostle to the Gen-
tiles. His commission was to proclaim the gospel to Gentiles and to incorporate 
them into the people of God by making them obedient to God, not through works 
prescribed by the law but through faith. 

The Revised Common Lectionary offers a number of readings from Romans in 
Year A, during Advent and during the Season after Pentecost (Prop 4–19). The 
themes of apostle, gospel, Jesus Christ, grace, faith, and Gentiles are explored in 
greater detail in those readings. 

Suggestions for Lectors 
Paul’s writing can be complicated; even Paul’s salutations can be complicated. In to-
day’s reading, Paul strings together clause after clause and phrase after phrase as he 
greets the Christian community in Rome. As a lector, your first task is to become 
familiar with the structure of what Paul is saying, to determine what goes with what. 
The following outline offers one way of visualizing the structure. 

 
Paul, a servant of Jesus Christ,  
 called to be an apostle,  
 set apart for the gospel of God,  
  which he promised beforehand through his prophets in the holy scriptures,   
  the gospel concerning his Son,  
   who was descended from David according to the flesh  
   and was declared to be Son of God with power  
    according to the spirit of holiness by resurrection from the dead,  
  Jesus Christ our Lord,   
   through whom we have received grace and apostleship  
    to bring about the obedience of faith  
    among all the Gentiles for the sake of his name,   
     including yourselves who are called to belong to Jesus Christ, 
To all God’s beloved in Rome, who are called to be saints:  
Grace to you and peace from God our Father and the Lord Jesus Christ. 
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Your second task will be to practice reading the text until you are able to deliver 
it smoothly and confidently. Use the intonation of your voice to help your listeners 
connect the various parts. For example, consider the following portion: 

 
1  the gospel concerning his Son, 
2   who was descended from David according to the flesh  
3   and was declared to be Son of God with power  
4    according to the spirit of holiness by resurrection from the dead,  
5  Jesus Christ our Lord,   
6   through whom we have received grace and apostleship  

 
Read lines 1 and 5 with the same intonation and tempo. Likewise, read the relative 
clauses (lines 2–4, 6) with the same intonation and tempo, only drop your voice 
when reading them in order to distinguish them from lines 1 and 5. What will hap-
pen is this: You will read the gospel concerning his Son, and then your voice will drop as 
you provide additional information about the Son. Then, your voice will return to its 
previous level for Jesus Christ our Lord. In this way, your audience will be able to con-
nect lines 1 and 5 in their hearing, at least at a subconscious level, and Paul’s mean-
ing will come through. This is just one example of how we convey understanding of 
the text through the dynamics of our delivery. 

Pronunciation Guide 
Gentiles (JEN-tīlz) 

MATTHEW 1:18–25 

Notes 
Sequence. 4 of 4 

Commentary 
Of the four gospels, only Matthew and Luke offer narratives of Jesus’ birth. Luke’s 
account is seen through the eyes of Mary, while Matthew’s account is written from 
the perspective of Joseph. Somewhat surprising, the story of Jesus’ birth in Matthew 
comprises a mere eight verses, and most of it is devoted to Joseph’s dilemma.1 

1:18–19. The birth of the Messiah is a scandalous affair. To be more precise, the 
scandal resides with the mystery surrounding Jesus’ conception. Joseph and Mary 
are engaged to be married, yet before the wedding and before they have begun to 
live together, Mary becomes pregnant. At this point in the narrative, the reader is in-
formed that Mary’s pregnancy is due to the Holy Spirit. Joseph, however, has been 
granted no such insight. Joseph knows only two things: he knows where babies 
come from, and he knows the kid is not his. The only explanation available to him, 
or to anyone in a similar situation, is that Mary has committed adultery. Joseph is 
now faced with a dilemma. But, what exactly is the nature of the dilemma? 

                                                      
1 This interpretation is indebted to Matthew J. Marohl’s excellent study, Joseph’s Dilemma: 

“Honor Killing” in the Birth Narrative of Matthew (Eugene, Or.: Cascade Books, 2008). 
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Generally, it is assumed that Joseph’s dilemma has to do with whether to di-
vorce Mary publicly or privately. If he were to choose a public divorce, he would be 
required to give his reasons for doing so. He would have to reveal her adultery to 
the community, which would expose her to public shame and ridicule. On the other 
hand, if he were to send her away quietly, he could protect her honor and minimize 
her shame. Yet Joseph is described as a righteous man, as someone who takes God’s 
law seriously. How could a righteous man transgress God’s law by covering up an 
abomination like adultery?  

Yet the dilemma facing Joseph is much more serious than the above interpreta-
tion suggests. The dilemma is not about preserving Mary’s honor but about preserv-
ing her life. In the ancient Jewish world, adultery was a capital crime, punishable by 
stoning. For example:  

If there is a young woman, a virgin already engaged to be married, 
and a man meets her in the town and lies with her, you shall bring 
both of them to the gate of that town and stone them to death, the 
young woman because she did not cry for help in the town and the 
man because he violated his neighbor’s wife. So you shall purge the 
evil from your midst (Deut 22:23–24).   

And again: 
If… this charge is true, that evidence of the young woman’s virgin-
ity was not found, then they shall bring the young woman out to 
the entrance of her father’s house and the men of her town shall 
stone her to death, because she committed a disgraceful act in Is-
rael by prostituting herself in her father’s house. So you shall purge 
the evil from your midst (Deut 22:20–21). 

Honor killing is both an ancient and a modern phenomenon. “Honor killing is 
the practice of killing girls and women who are thought to have endangered a fam-
ily’s honor by allegedly engaging in sexual activity before (or outside of ) marriage” 
(Joseph’s Dilemma, 5). In cultures where honor killing has been and is still practiced, it 
is understood that when a person commits a sexual impropriety, they have not only 
brought dishonor upon themselves, but more importantly, they have brought dis-
honor upon their entire family and community. By their actions (and sometimes by 
actions done to them), they have stained the family honor. If the family honor is to 
be restored, that stain must be removed. In cases of premarital and extramarital sex 
(and even in cases of rape or incest), that stain is removed by means of an honor 
killing, whereby a male member of the family murders the offending female member 
to restore the family honor. 

The reality of honor killings, ancient and modern, brings Joseph’s dilemma into 
sharper relief. To keep Mary’s pregnancy a secret would be to disobey God’s law; 
yet, to reveal it would be to hand Mary over to certain death. In the end, Joseph de-
cides to preserve Mary’s life rather than his own righteousness, and so he opts for a 
quiet divorce. 

1:19–22. At this point, God comes to the rescue. Before Joseph can execute his 
plan, an angel appears to him in a dream. This is the first of many dreams Joseph 
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will receive (2:13, 19, 22). The angel lets Joseph in on what the reader already knows; 
Mary’s pregnancy is an act of the Holy Spirit not an act of adultery. Joseph should 
not be afraid to take Mary as his wife because the child is from God and will be spe-
cial. When the child is born, Joseph is to name him Jesus, or actually Joshua. In He-
brew, the name Joshua (or, Yeshua) means Yahweh saves. Thus, Jesus’ name reveals 
his vocation and destiny, for it is through the Lord Jesus that the Lord God will save 
his people from their sins. 

1:23. All of this is understood by Matthew as a fulfillment of Isaiah 7:14, which 
belongs to today’s OT reading. As was noted above in the commentary for Isaiah, in 
its OT context, the sign of the virgin conceiving and bearing a son had to do with 
the political crisis that the southern kingdom of Judah was facing at the time. Con-
ceived by natural means, Isaiah’s Emmanuel was a sign that God would rescue his 
people from their political troubles. And, it came to pass as Isaiah prophesied.  

Yet, the word of God is living and active, and a single word from God can find 
fulfillment in more than one way. In Isaiah’s prophecy of Emmanuel, Matthew sees 
a foreshadowing and prefiguring of the Messiah. As Isaiah’s Emmanuel was a sign 
of God’s rescuing his people from a political crisis, so Matthew’s Emmanuel—
conceived by miraculous means—will be the one through whom God will rescue his 
people from the moral and existential crises they face. This new Emmanuel will save 
God’s people from their sins, thereby freeing them from death, which came into the 
world as a result of sin. 

1:24–25. Joseph does as he is instructed, and in so doing, his dilemma is resolved. 
In taking Mary as his wife, Joseph is neither transgressing God’s law nor handing 
Mary over to death. Mary’s life has been spared as has Joseph’s righteousness. 

Suggestions for Lectors 
This is a very familiar, yet always dramatic story. Begin with your typical narrator’s 
voice and tempo, but slow down as you relate the amazing news: before they lived to-
gether, she was found to be with child from the Holy Spirit (1:18). Of course, at this point, 
Joseph does not know the full story; he is operating with the assumption that Mary 
has committed adultery. So lower your voice as you relate Joseph’s dilemma over 
what to do about this shameful, embarrassing situation (1:19–20). Then, raise your 
voice and increase your intensity when you deliver the angel’s message (1:21–22). 
Invest your words with hints of the surprise and relief that Joseph must have felt 
upon hearing this good news. Read Isaiah’s prophecy more slowly and deliberately 
(1:23), then return to your typical narrator’s voice as you draw the episode to a close. 

Pronunciation Guide 
Emmanuel (ih-MAN-yoo-el) 
Joseph (JOH-sif; -suhf) 
Mary (MAIR-ee) 
Messiah (muh-SĪ-uh) 
 



 

TABLE OF CONTENTS 

Author’s Preface........................................i 

 
INTRODUCTION .............................iii 
Basic Features of the Guide ..................iv 
Public Reading of Holy Scripture........vii 
Abbreviations ...........................................x 

 
SEASON OF ADVENT 
First Sunday of Advent 

Isaiah 2:1–5 ...........................................1 
Romans 13:11–14.................................3 
Matthew 24:36–44................................4 

Second Sunday of Advent 
Isaiah 11:1–10 .......................................6 
Romans 15:4–13...................................8 
Matthew 3:1–12 ....................................9 

Third Sunday of Advent 
Isaiah 35:1–10 .................................... 11 
James 5:7–10 ...................................... 13 
Matthew 11:2–11............................... 14 

Fourth Sunday of Advent 
Isaiah 7:10–16 .................................... 17 
Romans 1:1–7 .................................... 18 
Matthew 1:18–25............................... 20 

 
SEASON OF CHRISTMAS 
Christmas Day — Proper I 

Isaiah 9:2–7 ........................................ 23 
Titus 2:11–14 ..................................... 25 
Luke 2:1–14, (15–20) ........................ 25 

Christmas Day — Proper II 
Isaiah 62:6–12 .................................... 28 
Titus 3:4–7.......................................... 29 
Luke 2:(1–7), 8–20 ............................ 29 

Christmas Day — Proper III 
Isaiah 52:7–10 .................................... 32 
Hebrews 1:1–4, (5–12) ..................... 33 
John 1:1–14 ........................................ 34 

First Sunday after Christmas 
Isaiah 63:7–9 ...................................... 35 
Hebrews 2:10–18............................... 36 
Matthew 2:13–23............................... 38 

 First Sunday after Christmas 
 Isaiah 61:10–62:3 ........................... 40 
 Galatians 3:23–25; 4:4–7 .............. 40 
 John 1:1–18 .................................... 41 

The Holy Name of Jesus 
Numbers 6:22–27.............................. 43 
Galatians 4:4–7 .................................. 44 
Philippians 2:5–11 ............................. 45 
Luke 2:15–21...................................... 45 

Second Sunday after Christmas 
Jeremiah 31:7–14............................... 47 
Sirach 24:1–12.................................... 48 
Ephesians 1:3–14............................... 49 
John 1:(1–9), 10–18........................... 51 

 Second Sunday after Christmas 
 Jeremiah 31:7–14 ........................... 53 
 Ephesians 1:3–6; 15–19a .............. 55 
 Matthew 2:13–15, 19–23 .............. 55 
 Luke 2:41–52.................................. 57 
 Matthew 2:1–12 ............................. 59 

 
SEASON OF EPIPHANY 
Epiphany of the Lord 

Isaiah 60:1–6 ...................................... 61 
Ephesians 3:1–12............................... 62 
Matthew 2:1–12 ................................. 63 



 

 

First Sunday after Epiphany 
Isaiah 42:1–9 ...................................... 65 
Acts 10:34–43 .................................... 67 
Matthew 3:13–17............................... 68 

Second Sunday after Epiphany 
Isaiah 49:1–7 ...................................... 70 
1 Corinthians 1:1–9........................... 71 
John 1:29–42 ...................................... 72 

Third Sunday after Epiphany 
Isaiah 9:1–4 ........................................ 74 
1 Corinthians 1:10–18....................... 76 
Matthew 4:12–23............................... 78 

Fourth Sunday after Epiphany 
Micah 6:1–8........................................ 79 
1 Corinthians 1:18–31....................... 82 
Matthew 5:1–12 ................................. 83 

Fifth Sunday after Epiphany 
Isaiah 58:1–9a, (9b–12)..................... 86 
1 Corinthians 2:1–12, (13–16) ......... 88 
Matthew 5:13–20............................... 89 

Sixth Sunday after Epiphany 
Deuteronomy 30:15–20.................... 91 
Sirach 15:15–20.................................. 92 
1 Corinthians 3:1–9........................... 93 
Matthew 5:21–37............................... 94 

Seventh Sunday after Epiphany 
Leviticus 19:1–2, 9–18.................... 100 
1 Corinthians 3:10–11, 16–23 ....... 101 
Matthew 5:38–48............................. 102 

Eighth Sunday after Epiphany 
Isaiah 49:8–16a ................................ 107 
1 Corinthians 4:1–5......................... 108 
Matthew 6:24–34............................. 109 

Ninth Sunday after Epiphany 
Deuteronomy 11:18–21, 26–28 .... 111 
Romans 1:16–17; 3:22b–28, etc. ... 112 
Matthew 7:21–29............................. 114 

Last Sunday after the Epiphany 
Exodus 24:12–18............................. 115 
2 Peter 1:16–21 ................................ 117 
Matthew 17:1–9 ............................... 118 

SEASON OF LENT 
Ash Wednesday 

Joel 2:1–2, 12–17 ............................. 120 
Isaiah 58:1–12 .................................. 121 
2 Corinthians 5:20b–6:10 ............... 123 
Matthew 6:1–6, 16–21 .................... 124 

First Sunday in Lent 
Genesis 2:15–17; 3:1–7................... 126 
Romans 5:12–19.............................. 128 
Matthew 4:1–11 ............................... 129 

Second Sunday in Lent 
Genesis 12:1–4a............................... 131 
Romans 4:1–5, 13–17 ..................... 132 
John 3:1–17 ...................................... 134 
Matthew 17:1–9 ............................... 136 

Third Sunday in Lent 
Exodus 17:1–7 ................................. 138 
Romans 5:1–11 ................................ 139 
John 4:5–42 ...................................... 141 

Fourth Sunday in Lent 
1 Samuel 16:1–13 ............................ 144 
Ephesians 5:8–14............................. 146 
John 9:1–41 ...................................... 147 

Fifth Sunday in Lent 
Ezekiel 37:1–14................................ 149 
Romans 8:6–11 ................................ 150 
John 11:1–45 .................................... 152 

 
HOLY WEEK 
Palm Sunday — Liturgy of the Palms 

Matthew 21:1–11............................. 155 

Palm Sunday — Liturgy of the Passion 
Isaiah 50:4–9a .................................. 157 
Philippians 2:5–11 ........................... 159 
Matthew 26:14–27:66 ..................... 159 
Matthew 27:11–54........................... 161 

Maundy Thursday 
Exodus 12:1–4, (5–10), 11–14 ...... 162 
1 Corinthians 11:23–26 .................. 163 
John 13:1–17, 31b–35..................... 165 



 

Good Friday 
Isaiah 52:13–53:12........................... 167 
Hebrews 10:16–25........................... 169 
Hebrews 4:14–16; 5:7–9................. 171 
John 18:1–19:42............................... 172 

 
SEASON OF EASTER 
Easter Vigil 

Genesis 1:1–2:4a.............................. 173 
Genesis 7:1–5, 11–18; etc. ............. 175 
Genesis 22:1–18 .............................. 177 
Exodus 14:10–31; 15:20–21 .......... 179 
Isaiah 55:1–11 .................................. 181 
Baruch 3:9–15; 3:32–4:4................. 183 
Proverbs 8:1–8, 19–21; 9:4b–6...... 184 
Ezekiel 36:24–28 ............................. 185 
Ezekiel 37:1–14................................ 187 
Zephaniah 3:14–20.......................... 188 
Romans 6:3–11 ................................ 189 
Matthew 28:1–10............................. 190 

Easter Day 
Acts 10:34–43 .................................. 191 
Jeremiah 31:1–6 ............................... 193 
Colossians 3:1–4.............................. 194 
John 20:1–18 .................................... 196 
Matthew 28:1–10............................. 197 

Easter Evening 
Isaiah 25:6–9 .................................... 199 
1 Corinthians 5:6b–8 ...................... 200 
Luke 24:13–49.................................. 201 

Second Sunday of Easter 
Acts 2:14a, 22–32 ............................ 204 
1 Peter 1:3–9 .................................... 205 
John 20:19–31.................................. 207 

Third Sunday of Easter 
Acts 2:14a, 36–41 ............................ 209 
1 Peter 1:17–23 ................................ 210 
Luke 24:13–35.................................. 211 

Fourth Sunday of Easter 
Acts 2:42–47..................................... 213 
1 Peter 2:19–25 ................................ 214 
John 10:1–10 .................................... 215 

Fifth Sunday of Easter 
Acts 7:55–60..................................... 216 
1 Peter 2:2–10 .................................. 218 
John 14:1–14 .................................... 220 

Sixth Sunday of Easter 
Acts 17:22–31 .................................. 221 
1 Peter 3:13–22 ................................ 223 
John 14:15–21.................................. 223 

Ascension Day 
Acts 1:1–11....................................... 225 
Ephesians 1:15–23 .......................... 226 
Luke 24:44–53.................................. 227 

Seventh Sunday of Easter 
Acts 1:6–14....................................... 228 
1 Peter 4:12–14, 5:6–11.................. 230 
John 17:1–11 .................................... 230 

 Pentecost Vigil 
 Genesis 11:1–9............................. 232 
 Exodus 19:1–9a, 16–20a; etc. .... 233 
 Ezekiel 37:1–14............................ 235 
 Joel 2:28–32 .................................. 236 
 Acts 2:1–11................................... 237 
 Romans 8:14–17, 22–27 ............. 239 
 John 7:37–39a .............................. 240 

Day of Pentecost 
Acts 2:1–21....................................... 241 
Numbers 11:24–30.......................... 243 
1 Corinthians 12:3b–13 .................. 245 
John 20:19–23.................................. 247 
John 7:37–39 .................................... 247 

 
SEASON AFTER PENTECOST 
Trinity Sunday 

Genesis 1:1–2:4a.............................. 249 
2 Corinthians 13:11–13 .................. 251 
Matthew 28:16–20........................... 252 

Proper 1 (= Epiphany 6) 
Deuteronomy 30:15–20.................. 253 
Sirach 15:15–20................................ 254 
1 Corinthians 3:1–9......................... 255 
Matthew 5:21–37............................. 256 



 

 

Proper 2 (= Epiphany 7) 
Leviticus 19:1–2, 9–18.................... 262 
1 Corinthians 3:10–11, 16–23 ....... 263 
Matthew 5:38–48............................. 264 

Proper 3 (= Epiphany 8) 
Isaiah 49:8–16a ................................ 269 
1 Corinthians 4:1–5......................... 270 
Matthew 6:24–34............................. 271 

Proper 4 (= Epiphany 9) 
Genesis 6:9–22; 7:24; 8:14–19....... 273 
Deuteronomy 11:18–21, 26–28 .... 275 
Romans 1:16–17; 3:22b–28, etc. ... 276 
Matthew 7:21–29............................. 279 

Proper 5 
Genesis 12:1–9................................. 280 
Hosea 5:15–6:6 ................................ 282 
Romans 4:13–25.............................. 283 
Matthew 9:9–13, 18–26 .................. 286 

Proper 6 
Genesis 18:1–15, (21:1–7).............. 289 
Exodus 19:2–8a ............................... 291 
Romans 5:1–8 .................................. 292 
Matthew 9:35–10:8, (9–23) ............ 294 

Proper 7 
Genesis 21:8–21 .............................. 296 
Jeremiah 20:7–13............................. 298 
Romans 6:1b–11.............................. 299 
Matthew 10:24–39........................... 300 

Proper 8 
Genesis 22:1–14 .............................. 302 
Jeremiah 28:5–9 ............................... 304 
Romans 6:12–23.............................. 306 
Matthew 10:40–42........................... 308 

Proper 9 
Genesis 24:34–38, 42–49, 58–67 .. 308 
Zechariah 9:9–12............................. 310 
Romans 7:15–25a ............................ 312 
Matthew 11:16–19, 25–30.............. 314 

Proper 10 
Genesis 25:19–34 ............................ 316 
Isaiah 55:10–13 ................................ 318 

Romans 8:1–11 ................................ 319 
Matthew 13:1–9, 18–23 .................. 320 

Proper 11 
Genesis 28:10–19a .......................... 322 
Wisdom of Solomon 12:13, etc..... 323 
Isaiah 44:6–8 .................................... 324 
Romans 8:12–25.............................. 326 
Matthew 13:24–30, 36–43.............. 327 

Proper 12 
Genesis 29:15–28 ............................ 328 
1 Kings 3:5–12................................. 330 
Romans 8:26–39.............................. 331 
Matthew 13:31–33, 44–52.............. 333 

Proper 13 
Genesis 32:22–31 ............................ 335 
Isaiah 55:1–5 .................................... 336 
Romans 9:1–5 .................................. 337 
Matthew 14:13–21........................... 339 

Proper 14 
Genesis 37:1–4, 12–28.................... 340 
1 Kings 19:9–18............................... 342 
Romans 10:5–15.............................. 344 
Matthew 14:22–33........................... 346 

Proper 15 
Genesis 45:1–15 .............................. 347 
Isaiah 56:1, 6–8 ................................ 349 
Romans 11:1–2a, 29–32 ................. 350 
Matthew 15:(10–20), 21–28 ........... 351 

Proper 16 
Exodus 1:8–2:10.............................. 353 
Isaiah 51:1–6 .................................... 355 
Romans 12:1–8 ................................ 356 
Matthew 16:13–20........................... 357 

Proper 17 
Exodus 3:1–15 ................................. 359 
Jeremiah 15:15–21........................... 361 
Romans 12:9–21.............................. 362 
Matthew 16:21–28........................... 364 

Proper 18 
Exodus 12:1–14............................... 366 
Ezekiel 33:7–11................................ 367 



 

Romans 13:8–14.............................. 368 
Matthew 18:15–20........................... 369 

Proper 19 
Exodus 14:19–31............................. 371 
Genesis 50:15–21 ............................ 372 
Romans 14:1–12.............................. 373 
Matthew 18:21–35........................... 374 

Proper 20 
Exodus 16:2–15............................... 376 
Jonah 3:10–4:11 ............................... 378 
Philippians 1:21–30......................... 380 
Matthew 20:1–16............................. 381 

Proper 21 
Exodus 17:1–7 ................................. 382 
Ezekiel 18:1–4, 25–32..................... 383 
Philippians 2:1–13 ........................... 385 
Matthew 21:23–32........................... 387 

Proper 22 
Exodus 20:1–4, 7–9, 12–20 ........... 389 
Isaiah 5:1–7 ...................................... 392 
Philippians 3:4b–14......................... 393 
Matthew 21:33–46........................... 395 

Proper 23 
Exodus 32:1–14............................... 397 
Isaiah 25:1–9 .................................... 399 
Philippians 4:1–9 ............................. 400 
Matthew 22:1–14............................. 401 

Proper 24 
Exodus 33:12–23............................. 403 
Isaiah 45:1–7 .................................... 404 
1 Thessalonians 1:1–10................... 406 
Matthew 22:15–22........................... 407 

Proper 25 
Deuteronomy 34:1–12.................... 409 
Leviticus 19:1–2, 15–18.................. 411 
1 Thessalonians 2:1–8..................... 412 
Matthew 22:34–46........................... 413 

Proper 26 
Joshua 3:7–17................................... 415 
Micah 3:5–12.................................... 416 
1 Thessalonians 2:9–13................... 417 

Matthew 23:1–12............................. 419 

Proper 27 
Joshua 24:1–3a, 14–25.................... 420 
Wisdom of Solomon 6:12–16 ....... 422 
Amos 5:18–24.................................. 423 
1 Thessalonians 4:13–18 ................ 424 
Matthew 25:1–13............................. 425 

Proper 28 
Judges 4:1–7 ..................................... 427 
Zephaniah 1:7, 12–18 ..................... 429 
1 Thessalonians 5:1–11................... 430 
Matthew 25:14–30........................... 431 

Proper 29 — Christ the King 
Ezekiel 34:11–16, 20–24 ................ 433 
Ephesians 1:15–23 .......................... 435 
Matthew 25:31–46........................... 436 
 

SCRIPTURE INDEX 
Abbreviations ...................................... 439 
Old Testament..................................... 439 
Apocrypha............................................ 441 
New Testament ................................... 441 

 
PRONUNCIATION 
Pronunciation Key.............................. 444 
Comprehensive  
     Pronunciation Guide .................... 445 
 



AUTHOR’S PREFACE • i 

 

AUTHOR’S PREFACE 

The grass withers, the flower fades; 
but the word of our God will stand forever. 
 

Isaiah 40:8 
 

 
A LECTOR’S GUIDE AND COMMENTARY to the Revised Common Lectionary is a three-
volume work (hereafter, LGC). Year A is the first volume in the series, but it is not 
the first volume in the series to be published. When I was first commissioned by St. 
Mark’s Press to write the LGC, the plan had been to produce a single volume con-
taining all three years of the lectionary cycle. This plan was abandoned a few months 
into the project when it became apparent that there would not be enough time to 
complete all three years before the publication deadline. Since the deadline was 
midway through lectionary Year B, it was agreed that Year C would be the first vol-
ume to be published.  

It has been a very interesting and busy year since the release of Year C. I have 
had the opportunity to travel around the country to promote the Press and its publi-
cations. I took the Press to The General Convention of The Episcopal Church in 
Anaheim, California as well as to a number of diocesan conventions and councils in 
the Midwest. Because of the LGC, I was invited by St. Paul’s Cathedral in Oklahoma 
City to conduct an all-day lectors training. I have enjoyed meeting and talking with 
so many wonderful, faithful people. Most of the people I meet are quite surprised to 
learn that St. Mark’s Press is actually a parish-based ministry of Good Shepherd 
Episcopal Church and that it is located in Wichita, Kansas. For the past thirty-five 
years, the Press has been in the ministry of supporting Christian worship through 
the publication of lectionaries and other liturgical resources. And I am quite thank-
ful to have this opportunity to contribute to what God is doing through the mission 
and ministry of Good Shepherd Episcopal Church and St. Mark’s Press.  

Though my scholarly training has been primarily in the area of New Testament, 
my ambition is to be a biblical scholar. That is, I do not simply want to be a New 
Testament or an Old Testament specialist, but a scholar who seeks to understand 
and convey how the Old and New Testaments relate to one another and function 
together as Holy Scripture, bearing witness to the revelation of God in Christ Jesus. 
To borrow from the words of Jesus, I want to be a “scribe who has been trained for 
the kingdom,” who like the master of a household, “brings out of his treasure what 
is new and what is old” (Matt 13:52). Achieving this ambition has become more and 
more difficult in a day and age of increasing specialization. I am sincerely grateful, 
therefore, to have been entrusted with a project that affords me the opportunity to 



 

ii • AUTHOR’S PREFACE 

research, study, and write about nearly every book in the Bible. Again let me offer 
my sincerest gratitude to St. Mark’s Press and Good Shepherd Episcopal Church for 
their ongoing encouragement and support. 
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INTRODUCTION 
 

For as the rain and the snow come down from heaven,  
and do not return there until they have watered the earth,  
  making it bring forth and sprout,  
  giving seed to the sower and bread to the eater,  
 so shall my word be that goes out from my mouth;  
it shall not return to me empty,  
 but it shall accomplish that which I purpose,  
 and succeed in the thing for which I sent it. 

 
Isaiah 55:10–11 

 
The Word that God speaks and the Word that God is is a dynamic, powerful and effective 
word. In Isaiah 55, the Word that proceeds from the mouth of the LORD is charac-
terized as life-producing and life-sustaining, qualities manifest throughout the bibli-
cal narrative. By his eternal Word, God spoke creation into being. Where before 
there had been nothing but the nothingness of chaos, God, through his Word, fash-
ioned fertile and habitable spaces, where the life God created might take root and 
flourish. By his eternal Word made manifest in the Law, the LORD sustained his 
chosen people, Israel, that they might become a nation of priests, who would medi-
ate the presence, knowledge, and forgiveness of God to all peoples everywhere. 
Then, in the fullness of time, God’s eternal Word became a human being, Jesus of 
Nazareth, the one Israelite who perfectly and obediently fulfilled Israel’s vocation to 
be the light of the world. Through the life, death, resurrection, and ascension of his 
forever incarnate Word, God has redeemed the world and inaugurated the New 
Creation, to be consummated when the incarnate Word of God returns. 

When, as Christians, we profess the Bible to be the Word of God, whatever else 
we might mean by this, we are claiming that the Bible possesses the qualities of God’s 
eternal Word: it is dynamic, powerful, effectual, life-giving, and life-sustaining. In 
addition, we are claiming that the Story of the Word is of central importance for the 
whole world. This Story is the good news of how the God of creation became a 
creature so that the old creation, which had become subject to sin, violence, and 
death might give way to the New Creation, where human beings would finally fulfill 
their original calling to be faithful stewards and the bearers of God’s image in the 
world. 

From the very first days of the Church until now, Holy Scripture has played a vi-
tal role in the life and worship of Christian communities. In the Scriptures, we dis-
cover our true identity as God’s chosen and beloved people. When we enter into the 
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biblical Story, we are encountered by the God who created us and sustains us, the 
God who loves, rescues, and restores us, and the God who equips and empowers us 
to participate in the New Creation, enabling us to love God, to love our neighbors, 
and even to love our enemies. Thus, the ongoing proclamation of the Word of God 
through preaching, teaching, and the public reading of Holy Scripture continues to 
be a central and vital ministry of the Church. 

When the Bible is read aloud in a setting of communal worship, the Word of God 
is activated and sent forth. Therefore, those who read the Bible publicly are a principal 
means by which the Word of God accomplishes God’s purposes. This is why the 
Church needs not only gifted preachers and teachers, but gifted lectors and lay read-
ers. A Lector’s Guide and Commentary to the Revised Common Lectionary is designed to equip 
and prepare those who are called and privileged with the responsibility of proclaiming 
the Word of God through the public reading of Holy Scripture. The Guide does this 
by providing a brief, reliable commentary for each lectionary reading, and then by of-
fering suggestions for how the text can be delivered aloud so that the Story of the 
Word might have its full impact on the Christian community gathered for worship.  

Although the Guide is designed first and foremost for lectors and lay readers, it 
has also been written with other groups and uses in mind. For example, the Guide can 
be used to trigger discussions in a Sunday school class or small group Bible study, or it 
could serve as a resource for personal study, reflection, and devotion. The Guide can 
assist lay Eucharistic ministers who deliver the Word and Sacrament to shut-ins, and 
even function as a first stop for preachers and teachers. 

BASIC FEATURES OF THE GUIDE 

A Lector’s Guide and Commentary is for use by any Christian congregation or tradition 
that follows the Revised Common Lectionary (RCL). It also includes the adaptations 
authorized for use in The Episcopal Church; these are described below. The following 
describes the basic features of the Guide. 

Notes 
Some of the lectionary readings include brief notes, which are of two kinds: Sug-
gested Reading and Sequence. 

Suggested Reading. According to the RCL, when it is appropriate, readings may be 
lengthened at discretion. The RCL includes suggested lengthenings, which are cited in 
parentheses. For example, the OT reading for Epiphany 5 is cited as Isaiah 58:1–9a, 
(9b–12). The person responsible for selecting the readings must decide whether Isaiah 
58:1–9a or Isaiah 58:1–12 is to be read.  

Occasionally, the Guide offers its own suggestion for lengthening a reading; these 
suggestions are found in the Notes. For example, in the RCL, the OT reading for 
Proper 22 is Exodus 20:1–4, 7–9, 12–20. But I think it important for the whole of 
the Ten Commandments to be read, and so I suggest that Exodus 20:1–20 be read 
in its entirety. 

In most congregations, a pastor, priest, or preacher determines whether a read-
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ing will be lengthened. However, if you as a lector think that your assigned reading 
would benefit from being lengthened, discuss this with the person responsible for 
making those decisions. 

Sequence. One of the benefits of the RCL is that it provides many opportunities 
for continuous or semi-continuous reading of biblical texts. For example, in Year A, 
the Gospel of Matthew is read every Sunday in the Season after Pentecost, twenty-
nine Propers in all. Since one of the chief goals of the Commentary portion is to 
situate a reading within its larger literary context, the Notes will indicate when a lec-
tionary reading occurs in a sequence of readings from the same biblical book. With 
this information, a reader who wants to understand more about their assigned text 
has the opportunity to explore the Commentary for the previous and/or subsequent 
weeks’ readings. 

For example, on Epiphany 2, the Notes for Isaiah 49:1–7 reads: Sequence. 3 of 4. 
This indicates that Isaiah 49:1–7 is the third of four sequential OT readings from 
Isaiah. Consider also the Notes for Matthew 5:38–48 for Proper 2, which reads: Se-
quence. 2 of 29 (Sermon on the Mount, 2 of 4). This indicates that Matthew 5:38–48 
is the second in a sequence of twenty-nine gospel readings from Matthew and that it 
is the second in a sequence of four readings from Jesus’ Sermon on the Mount. 

Commentary 
When we are unclear about the purpose and meaning of a biblical text, our uncer-
tainty and confusion can be conveyed to our listeners in our reading of the text. The 
converse is equally true. Even when we possess just a basic understanding of a text, 
we are able to communicate that understanding to our listeners, often intuitively in 
subtle, yet very significant ways (for example, through our tone of voice, our tempo 
and pace, our overall demeanor, and so on). To assist lectors in communicating 
meaning, the Guide provides a Commentary for every lectionary reading (except for 
the Psalms and other scriptures that serve as The Response to the first reading).  

The purpose of the Commentary is to help lectors gain a better understanding 
and feel for their assigned passage so that they can read it with confidence and un-
derstanding. To do this, the Commentary sometimes provides background informa-
tion in order to situate a reading within its broader historical and cultural contexts. 
Sometimes references are made to other biblical events and passages of Scripture in 
order to locate a reading within the wider biblical context and to show what role it 
plays within the larger Christian Story. When this occurs, the other biblical passages 
are cited so that readers can consult them. If the cited passage happens to be a lec-
tionary reading from Year A, then the day on which that reading occurs is also cited. 
For example, in the gospel reading for Epiphany 4, Jesus makes reference to Elijah’s 
healing of a Gentile, so the Commentary offers the following parenthetical citation: 1 
Kgs 17:8–24, Prop 5. Armed with this information, a reader can look up the story in 1 
Kings and consult its commentary in Proper 5. 

Most of all, readings are interpreted within their own literary contexts. For ex-
ample, when addressing a reading from one of the gospels, the Commentary gener-
ally includes comments about what has happened in the narrative prior to the 
assigned reading. In addition, if the reading exhibits any of the gospel writer’s trade-
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mark motifs or themes, these are discussed as well. Here, the goal of the Commen-
tary is to help readers see that their assigned texts are not individual, isolated units 
that stand on their own, but that they belong to larger narratives, teachings, argu-
ments, and stories. Inevitably, this broadening of the horizons will have a positive 
effect on one’s understanding and delivery of Scripture. 

Suggestions for Lectors 
Understanding the meaning and purpose of a biblical text is just the first step in ful-
filling our role as lectors and lay readers. The second step involves learning how to 
convey that understanding to our listeners through our reading of the text. To assist 
in this task, the Guide provides Suggestions for Lectors, which offers specific advice 
and practical suggestions, not absolute rules, for how the text can be delivered so 
that it might have its intended rhetorical impact upon its listeners.  

As with the Commentary, the Suggestions for Lectors does not seek to be ex-
haustive; it does not comment on every aspect of a text but merely draws attention 
to its more prominent features. The Suggestions for Lectors does not presume to 
offer the only, or even the best, way to read a given text aloud. After all, biblical 
texts are not dead or inert, rather they are dynamic, alive, and rich with meaning. A 
single passage of Scripture often lends itself to multiple interpretations and thus to 
multiple ways of being read that are faithful to its meaning and intent. This is not to 
say that every interpretation of a text is a faithful interpretation; only that a single 
reading can never capture or convey everything within a given biblical text. One of 
the benefits of following a lectionary cycle of readings is that it gives us the oppor-
tunity to revisit the same text again and again. This allows texts to unfold and reveal 
more of their meaning over time. In short, the Suggestions for Lectors should be 
taken as just that, suggestions. They are not designed to replace, but to complement, 
a lector’s own engagement with the biblical text and their own experience as a reader.  

Pronunciation Guide 
If a reading contains names or words that are potentially unfamiliar or difficult to 
pronounce, phonetic pronunciations are included in the Pronunciation Guide that 
immediately follows the Suggestions for Lectors. For names that occur frequently, 
pronunciations are not generally included with the reading; instead, these can be 
found in the Comprehensive Pronunciation Guide at the end of the book, which of-
fers pronunciations for all the biblical names that occur in the Year A readings. 
There you will also find the Pronunciation Key. 

 Adaptations to the RCL for use in The Episcopal Church 
Recently, The Episcopal Church adopted the RCL as its official lectionary, albeit in 
a slightly adapted form. In the Guide, the adaptations for use in The Episcopal 
Church have been marked with the symbol, . The following discussion provides a 
few more details regarding these adaptations. 

In 2000, the 73rd General Convention of The Episcopal Church approved the 
continued trial use of the RCL, and at the same time, authorized a number of adap-
tations. Three years later, the 74th General Convention approved the continued trial 
use of the adapted RCL. Then, in 2006, the 75th General Convention directed that 
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the RCL, along with the authorized adaptations, become the official lectionary of 
The Episcopal Church beginning in Advent 2007.  

Most of the adaptations are minor. For example, many concern the Response to 
the first reading, where a Canticle from the BCP replaces a Psalm or other biblical 
text serving as the Response. For example, for Easter Vigil, Canticle 9 replaces 
Isaiah 12:2–6 as the Response for Isaiah 55:1–11. This is certainly a minor change as 
Canticle 9 is the First Song of Isaiah (Ecce, Deus) and is taken directly from Isaiah 
12:2–6. Other minor adaptations include the omission of certain alternative readings. 
So, for the gospel reading in Lent 2, the RCL permits reading either John 3:1–17 or 
Matthew 17:1–9, whereas the adaptations omit the Matthew reading altogether. In 
addition, the Episcopal adaptations include readings for days and services that the 
RCL makes no provision for, including weekday readings for Easter week and read-
ings for the Vigil of Pentecost. The most significant adaptations occur in the Christ-
mas season, where the readings authorized for Christmas 1 and 2 are entirely different 
than those provided in the RCL. 

THE PUBLIC READING OF HOLY SCRIPTURE  

As we have seen, the Suggestions for Lectors offers guidance for reading a given 
biblical text. What follows below is more general advice on the public reading of 
Holy Scripture, which applies to all biblical texts. No attempt has been made to be 
comprehensive; these are just a few things to keep in mind as you seek to develop 
and hone your skills as a lector. For more detailed guidance consult the following: 

 
Clayton J. Schmit. Public Reading of Scripture: A Handbook. Nashville, 

Tenn.: Abingdon Press, 2002. 
Virginia Meagher and Paul Turner. The Liturgical Ministry Series: Guide 

for Lectors. Chicago, Ill.: Liturgy Training Publications, 2007. 
 

Prepare! Prepare! Prepare!  
As a lector charged with proclaiming the Word of God through the public reading 
of Holy Scripture, nothing is as important as spending quality time in preparation. 
Preachers, teachers, musicians, soloists, and choirs need preparation, and so do 
readers. So always Prepare! Prepare! Prepare! How much time one will need for prepa-
ration depends upon a variety of factors and will vary from person to person and 
from text to text. The goal of preparation is to become so familiar with your assigned 
passage and with your plan of delivery that you can read it before others with rela-
tive ease and confidence. Preparation includes the following basic elements. 

Get to know your text. Getting to know your text involves reading it through mul-
tiple times until you no longer stumble over words or phrases or lose your place. 
Getting to know your text also involves understanding its meaning. Reading is an 
act of interpretation, so when you read a biblical text in worship, you are offering an 
interpretation of Scripture, your interpretation. So study the text, seeking to discern 
its meaning and purpose; the Commentary will assist you. In addition, make the text 
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personal by identifying with someone or something in the text or by incorporating 
the text into your devotional life in the week leading up to your reading. 

Practice reading your text aloud. In the same way singers practice their songs aloud, it 
makes sense for readers to practice their readings aloud. As Clay Schmit notes, read-
ing aloud helps you identify any potential problems with pronunciation, pauses, and 
pacing in a way that reading silently to yourself cannot. Look up any words whose 
pronunciations you are unsure about. Then read and re-read those words along with 
any other tricky phrases, sentences, or sections until you can read everything smoothly 
and easily. Vary the tempo and the stresses until the reading feels right to you. Re-
hearse your text aloud before others and elicit their feedback. Consider taping your-
self and listening to your reading, even if only occasionally.  

Loud and Clear 
As you read, control the volume of your voice so that you can speak each word 
loudly and clearly. It is easy to read too quietly, but almost impossible to read too 
loudly. There is no need to shout, but simply read with more intensity, letting the 
strength of your voice come from your gut (your diaphragm) and not your throat. 

Pace and Tempo 
Pace and tempo has to do with the speed at which one reads a text. While it is pos-
sible to read too slowly, the more common problem is reading too quickly. Reading 
too quickly is often a symptom of nervousness, which can be addressed by adequate 
preparation and which will decrease with experience. So, force yourself to read at a 
slow and deliberate pace, never hurried. 

Pauses 
Knowing when to pause and for how long is perhaps the finest skill a reader can de-
velop. Pauses in reading are like rests in music. A well-placed pause can transform a 
poor reading into a great reading. A slight pause after each sentence, and sometimes 
additional pauses within a sentence, helps the thought sink in and gives your listen-
ers time to reflect on it, which enables them to follow the passage more intelligently. 
Pauses also mark major transitions—between scenes, between movements, etc. 

Reading vs. Dramatic Reading 
While it is important that lectors read with emotion and with variations of tone and 
mood in their voice, it is also important that their reading not become a dramatic 
reading. Remember that your listeners know that you are reading, so they do not ex-
pect you to employ hand gestures, facial expressions, or the expressiveness of voice 
associated with a dramatic reading or play.  

In our capacity as lectors, we are readers not actors, so we only provide hints of 
the joy, anger, or frustration of the characters in the stories we read. This can be ac-
complished by putting ourselves in a particular frame of mind—awe, for instance—
and then letting that awe express itself in and through our reading in subtle yet sig-
nificant ways. As lectors, we allow the text to provide the primary emotional and to-
nal input, while we serve only to support the text through the subtle modifications 
of our voice.  
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Eye Contact 
When it comes to making eye contact with your listeners, there are two schools of 
thought: one says that eye contact is absolutely essential, and the other says it is not 
necessary. I have witnessed both approaches and found them both to work equally 
well. In the end, the effectiveness of either depends primarily upon the personality, 
demeanor, and comfort level of the individual reader. My advice to lectors is that 
they experiment and decide upon an approach that works for them. If a lector pos-
sesses good reading skills, then eye contact or the lack thereof makes little difference.  

That being said, if you are a reader who prefers not to look up or make eye con-
tact with your listeners during your reading, then be sure to make eye contact before 
you begin reading and after you have finished. This helps create and maintain a 
connection with your listeners.  

On the other hand, if you are a reader who likes to make eye contact with your 
listeners, avoid bobbing your head up and down. Looking up for the sake of looking 
up can be quite distracting. Instead, only look up to reinforce a message that is being 
conveyed at a particular point in the reading. Suggestions for when to look up are 
included in the Suggestions for Lectors. 

Handling Mistakes Gracefully 
While we certainly wish to avoid mistakes, as readers our focus and energy is not on 
producing a flawless reading free of all mistakes but on conveying a text’s meaning 
to our listeners. No matter how well one prepares for a reading, mistakes can and 
will occur. Thus, you will want to think through how you intend to handle mistakes 
with poise and grace so as to minimize further distraction.  

When we stumble over a word or phrase, our listeners’ attention is momentarily 
drawn to our mistake, which may cause them to miss the next few seconds of the 
reading. If the mistake is minor, it is appropriate to continue without attempting to 
correct it. If, however, you think the meaning of the text has been compromised or 
lost, do not be afraid to pause, take a short breath, and start the whole sentence over; 
this will help your listeners get back into the flow of the reading. Do not attempt to 
make up for your mistake by simply repeating the missed word or phrase. Also, 
avoid the temptation to say Excuse me or I’m sorry, which only creates further distrac-
tion for your listeners.  

If you make a number of errors within the opening sentences of your reading, 
instead of trying to continue on and plow through the reading as if nothing happened, 
simply stop and start over from the beginning. On this occasion, it would be appro-
priate to say something simple like, Let’s try this again. 
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SCRIPTURE INDEX 
ABBREVIATIONS

Adv Advent 
Asc Ascension Day 
AshW Ash Wednesday 
Chr Christmas 
East Easter 
EastEv Easter Evening 
EastVig Easter Vigil 
Epi Epiphany 
GFri Good Friday 

Lent Lent 
MThu Maundy Thursday 
Name The Holy Name of Jesus 
Palm Palm Sunday 
Pent Pentecost 
PentVig Pentecost Vigil 
Prop Proper 
Tri Trinity Sunday 
 

OLD TESTAMENT 

GENESIS 
1:1–2:4a EastVig, 173 
  Tri, 249 
2:15–17; 3:1–7 Lent 1, 126 
6:9–22; 7:24; 8:14–19 Prop 4, 273 
7:1–5, 11–18;  
 8:6–18; 9:8–13 EastVig, 175 
11:1–9  PentVig, 232 
12:1–4a Lent 2, 131 
12:1–9 Prop 5, 280 
18:1–15, (21:1–7) Prop 6, 289 
21:8–21 Prop 7, 296 
22:1–14 Prop 8, 302 
22:1–18 EastVig, 177 
24:34–38, 42–49, 58–67 Prop 9, 308 
25:19–34 Prop 10, 316 
28:10–19a Prop 11, 322 
29:15–28 Prop 12, 328 
32:22–31 Prop 13, 335 
37:1–4, 12–28 Prop 14, 340 
45:1–15 Prop 15, 347 
50:15–21 Prop 19, 372 

EXODUS 
1:8–2:10 Prop 16, 353 
3:1–15 Prop 17, 359 
12:1–4, (5–10), 11–14 MThu, 162 
12:1–14 Prop 18, 366 
14:10–31; 15:20–21 EastVig, 179 
14:19–31 Prop 19, 371 
16:2–15 Prop 20, 376 
17:1–7 Lent 3, 138 
  Prop 21, 382 
19:1–9a, 16–20a; etc.  PentVig, 233 
19:2–8a Prop 6, 291 
20:1–4, 7–9, 12–20 Prop 22, 389 
24:12–18 Epi L, 115 
32:1–14 Prop 23, 397 
33:12–23 Prop 24, 403 
 
LEVITICUS 
19:1–2, 9–18 Epi 7, 100 
  Prop 2, 262 
19:1–2, 15–18 Prop 25, 411 
 



 

440 • SCRIPTURE INDEX 

NUMBERS 
6:22–27 Name, 43 
11:24–30 Pent, 243 
 
DEUTERONOMY 
11:18–21, 26–28 Epi 9, 111 
  Prop 4, 275 
30:15–20 Epi 6, 91 
  Prop 1, 253 
34:1–12 Prop 25, 409 
 
JOSHUA 
3:7–17 Prop 26, 415 
24:1–3a, 14–25 Prop 27, 420 
 
JUDGES 
4:1–7 Prop 28, 427 
 
RUTH 
 
1 SAMUEL 
16:1–13 Lent 4, 144 
 
2 SAMUEL 
 
1 KINGS  
3:5–12 Prop 12, 342 
19:9–18 Prop 14, 330 
 
2 KINGS 
 
1 CHRONICLES 
 
2 CHRONICLES 
 
EZRA 
 
NEHEMIAH 
 
ESTHER 
 
JOB 
 

PROVERBS 
8:1–8, 19–21; 9:4b–6 EastVig, 184 
 
ECCLESIASTES 
 
SONG OF SOLOMON 
 
ISAIAH 
2:1–5 Adv 1, 1 
5:1–7 Prop 22, 392 
7:10–16 Adv 4, 17 
9:1–4 Epi 3, 74 
9:2–7 Chr I, 23 
11:1–10 Adv 2, 6 
25:1–9 Prop 23, 399 
25:6–9 EastEv, 199 
35:1–10 Adv 3, 11 
42:1–9 Epi 1, 65 
44:6–8 Prop 11, 324 
45:1–7 Prop 24, 404 
49:1–7 Epi 2, 70 
49:8–16a Epi 8, 107 
  Prop 3, 269 
50:4–9a Palm, 157 
51:1–6 Prop 16, 355 
52:7–10 Chr III, 32 
52:13–53:12 GFri, 167 
55:1–5 Prop 13, 336 
55:1–11 EastVig, 181 
55:10–13 Prop 10, 318 
56:1, 6–8 Prop 15, 349 
58:1–9a, (9b–12) Epi 5, 86 
58:1–12 Ash, 121 
60:1–6 Epi, 61 
61:10–62:3  Chr 1, 40 
62:6–12 Chr II, 28 
63:7–9 Chr 1, 35 
 
JEREMIAH 
15:15–21 Prop 17, 361 
20:7–13 Prop 7, 298 
28:5–9 Prop 8, 304 
31:1–6 East, 193 
31:7–14 Chr 2, 47;  Chr 2, 53 
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LAMENTATIONS 
 
EZEKIEL 
18:1–4, 25–32 Prop 21, 383 
33:7–11 Prop 18, 367 
34:11–16, 20–24 Prop 29, 433 
36:24–28 EastVig, 185 
37:1–14 Lent 5, 149 
  EastVig, 187 
   PentVig, 235 
 
DANIEL 
 
HOSEA 
5:15–6:6 Prop 5, 282 
 
JOEL 
2:1–2, 12–17 Ash, 120 
2:28–32  PentVig, 236 
 
AMOS 
5:18–24 Prop 27, 423 
 
OBADIAH 

JONAH 
3:10–4:11 Prop 20, 378 
 
MICAH 
3:5–12 Prop 26, 416 
6:1–8 Epi 4, 79 
 
NAHUM 
 
HABAKKUK 
 
ZEPHANIAH 
1:7, 12–18 Prop 28, 429 
3:14–20 EastVig, 188 
 
HAGGAI 
 
ZECHARIAH 
9:9–12 Prop 9, 310 
 
MALACHI 
 
 

APOCRYPHA 

WISDOM OF SOLOMON 
12:13, 16–19 Prop 11, 323 
6:12–16 Prop 27, 422 
 
SIRACH 
15:15–20 Epi 6, 92; Prop 1, 254 
24:1–12 Chr 2, 48 

BARUCH 
3:9–15; 3:32–4:4 EastVig, 183 
 
 
 
 
 
 

NEW TESTAMENT 

MATTHEW 
1:18–25 Adv 4, 20 
2:1–12  Chr 2, 59 
  Epi, 63 
2:13–15, 19–23  Chr 2, 55 
2:13–23 Chr 1, 38 

3:1–12 Adv 2, 9 
3:13–17 Epi 1, 68 
4:1–11 Lent 1, 129 
4:12–23 Epi 3, 78 
5:1–12 Epi 4, 83 
5:13–20 Epi 5, 89 
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MATTHEW, cont. 
5:21–37 Epi 6, 94 
  Prop 1, 256 
5:38–48 Epi 7, 102 
  Prop 2, 264 
6:1–6, 16–21 Ash, 124 
6:24–34 Epi 8, 109 
  Prop 3, 271 
7:21–29 Epi 9, 114 
  Prop 4, 279 
9:9–13, 18–26 Prop 5, 286 
9:35–10:8, (9–23) Prop 6, 294 
10:24–39 Prop 7, 300 
10:40–42 Prop 8, 308 
11:2–11 Adv 3, 14 
11:16–19, 25–30 Prop 9, 314 
13:1–9, 18–23 Prop 10, 320 
13:24–30, 36–43 Prop 11, 327 
13:31–33, 44–52 Prop 12, 333 
14:13–21 Prop 13, 339 
14:22–33 Prop 14, 346 
15:(10–20), 21–28 Prop 15, 351 
16:13–20 Prop 16, 357 
16:21–28 Prop 17, 364 
17:1–9 Epi L, 118 
  Lent 2, 136 
18:15–20 Prop 18, 369 
18:21–35 Prop 19, 374 
20:1–16 Prop 20, 381 
21:1–11 Palm, 155 
21:23–32 Prop 21, 387 
21:33–46 Prop 22, 395 
22:1–14 Prop 23, 401 
22:15–22 Prop 24, 407 
22:34–46 Prop 25, 413 
23:1–12 Prop 26, 419 
24:36–44 Adv 1, 4 
25:1–13 Prop 27, 425 
25:14–30 Prop 28, 431 
25:31–46 Prop 29, 436 
26:14–27:66 Palm, 159 
27:11–54 Palm, 161 
28:1–10 EastVig, 190; East, 197 
28:16–20 Tri, 252 

MARK 
 
LUKE 
2:(1–7), 8–20 Chr II, 29 
2:1–14, (15–20) Chr I, 25 
2:15–21 Name, 45 
2:41–52  Chr 2, 57 
24:13–35 East 3, 211 
24:13–49 EastEv, 201 
24:44–53 Asc, 227 
 
JOHN 
1:(1–9), 10–18 Chr 2, 51 
1:1–14 Chr III, 34 
1:1–18  Chr 1, 41 
1:29–42 Epi 2, 72 
3:1–17 Lent 2, 134 
4:5–42 Lent 3, 141 
7:37–39a  PentVig, 240 
7:37–39 Pent, 247 
9:1–41 Lent 4, 147 
10:1–10 East 4, 215 
11:1–45 Lent 5, 152 
13:1–17, 31b–35 MThu, 165 
14:1–14 East 5, 220 
14:15–21 East 6, 223 
17:1–11 East 7, 230 
18:1–19:42 GFri, 172 
20:1–18 East, 196 
20:19–23 Pent, 247 
20:19–31 East 2, 207 
 
ACTS OF THE APOSTLES 
1:1–11 Asc, 225 
1:6–14 East 7, 228 
2:1–11  PentVig, 237  
2:1–21 Pent, 241 
2:14a, 22–32 East 2, 204 
2:14a, 36–41 East 3, 209 
2:42–47 East 4, 213 
7:55–60 East 5, 216 
10:34–43 Epi 1, 67 
  East, 191 
17:22–31 East 6, 221 
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ROMANS 
1:1–7 Adv 4, 18 
1:16–17; 3:22b–28, (29–31) Epi 9, 112 
  Prop 4, 276 
4:1–5, 13–17 Lent 2, 132 
4:13–25 Prop 5, 283 
5:1–8 Prop 6, 292 
5:1–11 Lent 3, 139 
5:12–19 Lent 1, 128 
6:1b–11 Prop 7, 299 
6:3–11 EastVig, 189 
6:12–23 Prop 8, 306 
7:15–25a Prop 9, 312 
8:1–11 Prop 10, 319 
8:6–11 Lent 5, 150 
8:12–25 Prop 11, 326 
8:14–17, 22–27  PentVig, 239 
8:26–39 Prop 12, 331 
9:1–5 Prop 13, 337 
10:5–15 Prop 14, 344 
11:1–2a, 29–32 Prop 15, 350 
12:1–8 Prop 16, 356 
12:9–21 Prop 17, 362 
13:8–14 Prop 18, 368 
13:11–14 Adv 1, 3 
14:1–12 Prop 19, 373 
15:4–13 Adv 2, 8 
 
1 CORINTHIANS 
1:1–9 Epi 2, 71 
1:10–18 Epi 3, 76 
1:18–31 Epi 4, 82 
2:1–12, (13–16) Epi 5, 88 
3:1–9 Epi 6, 93 
  Prop 1, 255 
3:10–11, 16–23 Epi 7, 101 
  Prop 2, 263   
4:1–5 Epi 8, 108 
  Prop 3, 270 
5:6b–8 EastEv, 200 
11:23–26 MThu, 163 
12:3b–13 Pent, 245 
 

2 CORINTHIANS 
5:20b–6:10 Ash, 123 
13:11–13 Tri, 251 
 
GALATIANS 
3:23–25; 4:4–7  Chr 1, 40 
4:4–7 Name, 44 
 
EPHESIANS 
1:3–6; 15–19a  Chr 2, 55 
1:3–14 Chr 2, 49 
1:15–23 Asc, 226 
  Prop 29, 435 
3:1–12 Epi, 62 
5:8–14 Lent 4, 146 
 
PHILIPPIANS 
1:21–30 Prop 20, 380 
2:1–13 Prop 21, 385 
2:5–11 Name, 45 
  Palm, 159 
3:4b–14 Prop 22, 393 
4:1–9 Prop 23, 400 
 
COLOSSIANS 
3:1–4 East, 194 
 
1 THESSALONIANS  
1:1–10 Prop 24, 406 
2:1–8 Prop 25, 412 
2:9–13 Prop 26, 417 
4:13–18 Prop 27, 424 
5:1–11 Prop 28, 430 
 
2 THESSALONIANS 
 
1 TIMOTHY 
 
2 TIMOTHY  
 
TITUS 
2:11–14 Chr I, 25 
3:4–7 Chr II, 29 
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PHILEMON 
 
HEBREWS 
1:1–4, (5–12) Chr III, 33 
2:10–18 Chr 1, 36 
4:14–16; 5:7–9 GFri, 171 
10:16–25 GFri, 169 
 
JAMES 
5:7–10 Adv 3, 13 
 
1 PETER 
1:3–9 East 2, 205 
1:17–23 East 3, 210 
2:2–10 East 5, 218 
2:19–25 East 4, 214 
3:13–22 East 6, 223 
4:12–14, 5:6–11 East 7, 230 
 
2 PETER 
1:16–21 Epi L, 117 
 
1 JOHN 
 
2 JOHN 
 
3 JOHN 
 
JUDE 
 
REVELATION 
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PRONUNCIATION  
PRONUNCIATION KEY 

1. Syllables with a primary accent are CAPITALIZED. 
2. Syllables with a secondary accent are followed by an accent mark: ' 
3. To save space, alternative pronunciations have not always been given in full.  
 For example, the entry Beer-sheba (beer'-SHEE-buh; bihr'-) indicates that  
 Beer-sheba can be pronounced either beer'-SHEE-buh or bihr'-SHEE-buh. 
 
 

VOWELS 
a cat (short ă) 
ah father 
ahr yard 
ai air 
aw jaw 
ay day (long ā) 
e, eh bed (short ĕ) 
ee beed (long ē) 
er her 
ī side (long ī) 
i, ih tip (short ĭ) 
ihr fear 
o hot (short ŏ) 
oh bone (long ō) 
oo boot (long ū) 
or for 
ow how 
oy toy 
u put (short ŭ) 
uh alone (schwa) 
xuh barely pronounced 

CONSONANTS 
b bug 
ch chin 
d do 
f fun 
g get 
h hat 
hw when 
j join 
k kite 
kw queen 
l love 
m mat 
n no 
ng sing 

 
p pack 
r run 
s sit 
sh shy 
t tie 
th thin 
th that 
tw twin 
v vow 
w we 
x vex 
y yard 
z zipper 
zh vision 
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COMPREHENSIVE PRONUNCIATION GUIDE 

When a lectionary reading contains names or words that are potentially unfamiliar or 
difficult to pronounce, phonetic pronunciations are provided in the Pronunciation 
Guide for each reading just after the Suggestions for Lectors. The following Com-
prehensive Pronunciation Guide contains pronunciations for all the names that oc-
cur in Year A readings and the names of all biblical books, regardless of their difficulty. 
 

A 

Aaron  (AIR-uhn) 
Abba  (AH-buh) 
Abel-meholah  (AY-buhl-mih-HOH-lah; 

AY-buhl-muh-HOH-lah) 
Abinadab  (uh-BIN-uh-dab) 
Abinoam  (uh-BIN-oh-am;  

ab-ih-NOH-am) 
Abraham  (AY-bruh-ham) 
Abram  (AY-bruhm) 
Achaia  (uh-KAY-yuh; -uh) 
Adam  (AD-uhm) 
Ahaz  (AY-haz) 
Ai  (Ī; AY-ī) 
Alas  (uh-LAS) 
Alphaeus  (al-FEE-uhs) 
Amorite  (AM-or-īt) 
Amos  (AY-muhs) 
Amoz  (AY-moz) 
Andrew  (AN-droo) 
Annas  (AN-uhs) 
Apollos  (uh-POL-uhs; -ohs) 
apostle  (uh-PAH-suhl) 
Arabah  (AR-uh-buh; AIR-uh-bah) 
Arab  (AIR-uhb) 
Aram  (AIR-uhm) 
Aramean  (air'-uh-MEE-uhn) 
Archelaus  (ahr'-kuh-LAY-uhs) 
Areopagus  (air'-ee-OP-uh-guhs) 
Arimathea  (air'-uh-muh-THEE-uh) 
Asia  (AY-zhuh) 
Assyria  (uh-SIHR-ee-uh) 
Athenian  (uh-THEE-nee-uhn; -nyuhn) 
Augustus  (uh-GUHS-tuhs; aw-) 

B 

Baal  (BAY-uhl) 
Babel  (BA-buhl; BAY-buhl) 
Babylon  (BA-buh-lon'; -luhn) 
Balaam  (BAY-luhm) 
Balak  (BAY-lak) 
Barabbas  (bah-RA-buhs; bahr-AB-uhs) 
Barak  (buh-RAHK; BAIR-uhk) 
Bartholomew  (bahr-THOL-uh-myoo) 
Baruch  (bah-ROOK) 
Beelzebul  (bee-EL-zih-buhl; -zuh-) 
Beer-lahairoi  (beer'-luh-HĪ-roy; bihr'-) 
Beer-sheba  (beer'-SHEE-buh; bihr'-) 
beloved  (buh-LUV-uhd) 
Benjamin  (BEN-juh-min) 
Beor  (BEE-or) 
Bethany  (BETH-uh-nee) 
Bethel  (BETH-uhl) 
Bethlehem  (BETH-luh-hem') 
Bethlehemite  (BETH-lih-hem-īt;  

BETH-lih-heh-mīt) 
Beth-peor  (beth-PEE-or) 
Bethphage  (BETH-fuh-jee; BETH-fayj) 
Bethuel  (buh-THOO-uhl) 
Bilhah  (BIL-hah) 
bitumen  (bih-TOO-muhn; -tyoo-) 
blessed  (adj., two syllables; BLES-id) 
blessed  (vb., one syllable; BLEST) 
brier  (BRĪ-er) 
bulrush  (BOOL-ruhsh) 
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C 

Caesarea  (ses'-uh-REE-uh; sez'-; seez'-) 
Caiaphas  (KĪ-uh-fuhs; KAY-uh-fuhs) 
Canaan  (KAY-nuhn) 
Canaanite  (KAY-nuh-nīt) 
Cananaean  (kay-nuh-NEE-uhn) 
Capernaum  (kuh-PER-nay-uhm; -nuh-) 
Cappadocia  (kap'-uh-DOH-shuh) 
Carmel  (KAHR-muhl; KAHR-mel) 
centurion  (sen-CHUR-ee-uhn) 
Cephas  (SEE-phus) 
Chloe  (KLOH-ee) 
Christ  (KRĪST) 
Clement  (KLEM-uhnt) 
Cleopas  (KLEE-oh-puhs) 
Clopas  (KLOH-puhs) 
cohort  (KOH-hawrt) 
Colossians  (kuh-LOSH-uhnz) 
Corinth  (KOR-inth; KAHR-inth;  

not koh-RINTH) 
Corinthians  (kuh-RIN-thee-uhnz) 
Cretan  (KREET-uhn) 
Crispus  (KRIS-puhs) 
crocus  (KROH-kuhs) 
cubit  (KYOO-buht) 
cypress  (SĪ-pruhs) 
Cyrene  (sī-REE-nee; not sī-REEN) 
Cyrus  (SĪ-ruhs) 

D 

Damascus  (duh-MAS-kuhs) 
Dan  (DAN) 
David  (DAY-vid) 
Deborah  (DEB-uh-ruh; DEB-ruh) 
denarius  (dih-NAIR-ee-uhs) 
Deuteronomy  (doo'-tuh-RON-uh-mee) 
Dothan  (DOH-thuhn) 

E 
Ecclesiastes  (e-klee'-zee-AS-teez) 
Eden  (EE-duhn; EE-duhn) 
Edom  (EE-duhm) 
Egypt  (EE-jipt) 
Egyptian  (ih-JIP-shuhn; ee-JIP-shuhn) 

Ehud  (EE-huhd) 
Elam  (EE-luhm) 
Elamite  (EE-luh-mīt) 
Eldad  (EL-dad) 
Eli, Eli,…  (AY-lee, AY-lee,…) 
Eliab  (ee-LĪ-uhb) 
Elijah  (ee-LĪ-juh; ih-LĪ-juh) 
Elisha  (ee-LĪ-shuh; ih-LĪ-shuh) 
Emmanuel  (ih-MAN-yoo-el) 
Emmaus  (eh-MAY-uhs; ih-MAY-uhs) 
Ephah  (EE-fah) 
Ephesians  (eh-FEE-zhuhnz; ih-) 
Ephraim  (EE-free-uhm) 
Esau  (EE-saw) 
Ethiopia  (ee'-thee-OH-pee-uh) 
Euodia  (yoo-OH-dee-uh) 
Euphrates  (yoo-FRAY-teez) 
Exodus  (EK-suh-duhs) 
Ezekiel  (ee-ZEE-kee-uhl;  

ee-ZEE-kyuhl) 
Ezra  (EZ-ruh) 

F 

frankincense  (FRANG-kin-sens) 

G 

Gabbatha  (GAB-uh-thuh) 
Gaius  (GI-uhs; GAY-uhs) 
Galatians  (guh-LAY-shuhnz) 
Galilean  (gal'-uh-LEE-uhn) 
Galilee  (GAL-uh-lee) 
Genesis  (JEN-uh-sis) 
Gentile  (JEN-tīl) 
Gethsemane  (geth-SEM-uh-nee;  

geth-SEH-muh-nee) 
Gibeon  (GIB-ee-uhn) 
Gilead  (GIL-ee-uhd) 
Gilgal  (GIL-gal) 
Girgashite  (GER-guh-shīt) 
Golgotha  (GOL-guh-thuh;  

gol-GOTH-uh) 
Gomorrah  (guh-MOR-uh) 
Goshen  (GOH-shuhn) 
Greek  (GREEK) 
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H 

Habakkuk  (huh-BAK-uhk) 
Hades  (HAY-deez) 
Haggai  (HAG-ī; HAG-ee-ī) 
Hagar  (HAY-gahr) 
Ham  (HAM) 
Hamath  (HAY-math; -muth) 
Hananiah  (han'-uh-NĪ-uh) 
Haran  (person, HAY-ruhn) 
Haran  (city, huh-RAHN) 
Harosheth-ha-goiim  (hah-ROH-shuhth 

hah-GOI-eem) 
Hazael  (HA-zuh-el') 
Hazor  (HAY-zohr) 
Hebrew  (HEE-broo) 
Hebrews  (HEE-brooz) 
Hebron  (HEE-bruhn; HEE-bron) 
Herod  (HAIR-uhd) 
Herodian  (hih-ROH-dee-uhn) 
Hittite  (HIH-tīt) 
Hivite  (HIV-vīt) 
Ho  (HOH) 
Horeb  (HOR-uhb; HOH-reb) 
Hosanna  (hoh-ZAN-nuh; -ZAHN-) 
Hosea  (hoh-ZAY-uh) 
Hur  (HER) 

I 

Immanuel  (ih-MAN-yoo-el) 
irrevocable  (ih-REV-uh-kuh-buhl) 
Isaac  (Ī-zik) 
Isaiah  (ī-ZAY-uh) 
Iscariot  (is-KAIR-ee-uht) 
Ishmaelite  (ISH-may-el-īt) 
Israel  (IZ-ree-uhl; IZ-ray-uhl) 
Israelite  (IZ-ree-līt) 

J 

Jabbok  (JAB-uhk) 
Jabin  (JAY-bin) 
Jacob  (JAY-kuhb) 
James  (JAYMZ) 
Japheth  (JAY-fuhth) 
Jebusite  (JEB-yoo-sīt; JEB-yuh-sīt) 

Jehu  (JEE-hoo) 
Jeremiah  (jair'-uh-MĪ-uh) 
Jericho  (JAIR-ih-koh; JAIR-uh-koh) 
Jerusalem  (juh-ROO-suh-luhm) 
Jesse  (JES-ee) 
Jesus  (JEE-zuhs) 
Jethro  (JETH-roh) 
Jew  (JOO) 
Job  (JOHB; not JAWB) 
Joel  (JOH-uhl; JOHL) 
John  (JAHN; JON) 
Jonah  (JOH-nuh) 
Jordan  (JOR-duhn) 
Joseph  (JOH-sif; JOH-suhf) 
Joshua  (JOSH-yoo-uh) 
Judah  (JOO-duh) 
Judas  (JOO-duhs) 
Jude  (JOOD) 
Judea  (joo-DEE-uh; joo-DAY-uh) 

K 

Kedesh  (KEE-desh) 
Kidron  (KID-rahn; KID-ruhn) 
Kishon  (KĪ-shon; KISH-on) 

L 

Lamentations  (lam'-uhn-TAY-shuhns) 
Laban  (LAY-buhn) 
Lappidoth  (LAP-ih-doth) 
Lazarus  (LAZ-uh-ruhs) 
Leah  (LEE-uh) 
Lebanon  (LEB-uh-nuhn; -non') 
lema  (LAY-muh) 
lentil  (LEN-til; LEN-tuhl) 
Levi  (LEE-vī) 
Levite  (LEE-vīt) 
Leviticus  (luh-VIT-ih-kuhs) 
Libya  (LIB-ee-uh; LIB-yuh) 
lintel  (LIN-tuhl) 
Lo  (LOH) 
Lot  (LOT) 
Luke  (LOOK) 
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M 

Macedonia  (mas'-uh-DOHN-ee-uh) 
Magdalene  (MAG-duh-leen; -lee-nuh) 
Malachi  (MAL-uh-kī) 
Malchus  (MAL-kuhs) 
Mamre  (MAM-ree; MAM-ruh) 
Manasseh  (muh-NA-suh) 
Mark  (MAHRK) 
Martha  (MAHR-thuh) 
Mary  (MAIR-ee) 
Massah  (MAS-uh) 
Matthew  (MATH-yoo) 
Medad  (MEE-dad) 
Medes  (MEEDZ) 
Meribah  (MER-ih-buh) 
Mesopotamia   

(mes'-oh-puh-TAY-mee-uh) 
Messiah  (muh-SĪ-uh) 
Micah  (MĪ-kuh) 
Midian  (MID-ee-uhn) 
Midianite  (MID-ee-uh-nīt') 
Milcah  (MIL-kuh) 
Miriam  (MIR-ee-uhm) 
Moab  (MOH-ab) 
Moreh  (MOH-ray; MOR-eh) 
Moriah  (moh-RĪ-uh) 
Moses  (MOH-zuhs) 
myrrh  (MER) 
myrtle  (MER-tuhl) 

N 

Nahor  (NAY-hor) 
Nahum  (NAY-uhm) 
Naphtali  (NAF-tuh-lī) 
Nazareth  (NAZ-uh-reth; not -rus) 
Nazorean  (NAZ-or-ee-uhn) 
Nebo  (NEE-boh) 
Negeb  (NEG-eb; NEH-geb') 
Nehemiah  (nee'-uh-MĪ-uh) 
Nicodemus  (nik'-uh-DEE-muhs) 
Nile  (NĪL) 
Nimshi  (NIM-shī) 
Nineveh  (NIN-uh-vuh) 
Ninevite  (NIN-uh-vīt') 

Noah  (NOH-uh) 
Nun  (NUN) 

O 

Obadiah  (oh'-buh-DĪ-uh) 
Olives  (OL-ihvz) 
Olivet  (OL-ih-vet) 

P 

Paddan-aram  (PAD-uhn-AIR-uhm; 
PAD-uhn-AY-ram) 

Pamphylia  (pam-FIL-ee-uh) 
papyrus  (puh-PĪ-ruhs) 
Paran  (pah-RAN; PAY-ran) 
Parthian  (PAHR-thee-uhn) 
paschal  (PAS-kuhl) 
Pathros  (PATH-ros) 
Paul  (PAWL) 
Peniel  (puh-NĪ-uhl) 
Pentecost  (PEN-tuh-kost) 
Penuel  (pen-YOO-uhl) 
Perizzite  (PAIR-uh-zīt; PER-) 
Peter  (PEE-ter) 
Pharaoh  (FAY-roh; FAIR-oh) 
Pharisee  (FAIR-uh-see) 
Philemon  (fī-LEE-muhn) 
Philip  (FIL-ip) 
Philippi  (FIL-uh-pī; fih-LIP-ī) 
Philippians  (fih-LIH-pee-uhns) 
Phrygia  (FRIHJ-ee-uh) 
phylactery  (fih'-LAK-tuh-ree; fuh-) 
Pilate  (PĪ-luht) 
Pisgah  (PIZ-gah) 
Pithom  (PĪ-thom) 
Pontius  (PON-chuhs; -shuhs; -tee-uhs) 
Pontus  (PON-tuhs) 
prophecy  (n., PRAH-fuh-see) 
prophesy  (vb., PRAH-fuh-sī) 
proselyte  (PRAH-suh-līt) 
Puah  (PYOO-uh; POO-uh) 
Proverbs  (PRAH-verbz) 
Psalm  (SAHLM) 
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Q 

Quirinius  (kwih-RIN-ee-uhs; kwuh-) 

R 

rabbi  (RAB-bī) 
Rabbouni  (rab-BOH-nī; -nee) 
Rachel  (RAY-chuhl) 
Ramah  (RAY-muh) 
Rameses  (RAM-uh-seez') 
Rebekah  (rih-BEK-uh) 
Rephidim  (REF-uh-dim) 
Reuben  (ROO-bin) 
Revelation  (rev'-uh-LAY-shuhn;  

not Revelations) 
Romans  (ROH-muhnz) 
Rome  (ROHM) 
Ruth  (ROOTH) 

S 

sabachthani  (sah-bahk-TAH-nee;  
suh-BAK-thuh-nī) 

sabbath  (SAB-uhth) 
Sadducee  (SAJ-uh-see; SAD-yoo-see) 
Samaria  (suh-MAIR-ee-uh) 
Samaritan  (suh-MAIR-uh-tuhn) 
Samuel  (SAM-yoo-uhl; SAM-yuhl) 
Sarah  (SAIR-uh) 
Sarai  (SAIR-ī) 
Satan  (SAY-tuhn) 
Saul  (SAWL; rhymes with Paul) 
sentinel  (SEN-tuhn-uhl) 
Shammah  (SHAM-uh) 
Shaphat  (SHAY-fat) 
Sharon  (SHAIR-uhn) 
Sheba  (SHE-buh) 
Shechem  (SHEH-kem; SHEE-kuhm) 
Shem  (SHEM) 
Sheol  (SHEE-ohl) 
Shinar  (SHĪ-nahr) 
Shiphrah  (SHIF-rah; ruh) 
Shittim  (SHIT-ihm) 
Sidon  (SĪ-duhn) 
Siloam  (sih-LOH-uhm; suh-LOH-uhm) 
Silvanus  (sil-VAY-nuhs) 

Simon  (SĪ-muhn) 
Sin  (SIN) 
Sinai  (SĪ-nī; SĪ-nee-ī) 
Sirach  (SĪ-rak) 
Sisera  (SIS-uh-ruh) 
Sodom  (SOD-uhm) 
Solomon  (SAH-luh-muhn; SOL-uh-) 
Sosthenes  (SOS-thuh-neez) 
Stephanas  (STEF-uh-nuhs) 
Stephen  (STEE-vuhn) 
Sychar  (SĪ-kahr) 
Syene  (sī-EE-nee) 
Syntyche  (SIN-tih-kee) 
Syria  (SIHR-ee-uh) 

T 

Tabor  (TAY-buhr; TAY-bor') 
Tarshish  (TAHR-shish) 
Terah  (TER-uh; TEE-ruh) 
Thaddaeus  (THAD-ee-uhs;  

tha-DEE-uhs) 
Theophilus  (thee-OFF-ih-luhs) 
Thessalonians  (thes'-uh-LOH-nee-uhnz) 
Thomas  (TOM-uhs) 
Timothy  (TIM-uh-thee; -oh-) 
Titus  (TĪ-tuhs) 
Tyre  (TĪR) 

W 

Wadi  (WAH-dee) 

Z 

Zarethan  (ZAIR-uh-than) 
Zealot  (ZEL-uht) 
Zebedee  (ZEB-uh-dee) 
Zebulun  (ZEB-yuh-luhn; -yoo-) 
Zechariah  (zek'-uh-RĪ-uh) 
Zephaniah  (zef '-uh-NĪ-uh) 
Zilpah  (ZIL-puh) 
Zion  (ZĪ-uhn) 
Zoar  (ZOH-ahr) 
 
 
 



 

 

Additional Praise 
 
“It is a wonderful privilege to belong to a church that uses a lec-
tionary rather than relying on a narrow range of scriptures chosen 
by the pastor, but the other side of the privilege is that we read all 
sorts of passages without being sure what they are about. It is a 
huge privilege to read scripture in church, and these introductions 
will help readers do so in a way that brings the passage home to the 
people. They will help preachers too.” 
  

The Rev. Dr. John Goldingay 
Professor of Old Testament, Fuller Theological Seminary; Pasadena, California 

Author of The Old Testament for Everyone Commentary Series 
 
 
 
“Dr. Blakley provides an invaluable resource for the Church. With 
masterful brevity and just the right amount of scholarship, he lo-
cates the assigned text within its literary context, the biblical narra-
tive, and the liturgical theme of the day. After identifying the salient 
thoughts, he prudently suggests where and how to bring the text 
alive for the Church. Finally the scholar, the liturgist, the rhetori-
cian, the lector, and the pew sitter are united! All of our lectors will 
have a copy. Bless you, Ted, for you have blessed us.” 
 

The Rev. Jim Clark 
Rector, Saint Barnabas on the Desert Episcopal Parish; Scottsdale, Arizona 

Author of The Art of Engaging Holy Scripture Study Series 
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